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SUMMARY

This thesis is a study of the History of the Congo Evangelistic Mission and the Church which it
founded — La Communauté Pentecdtiste au Zaire.

Chapter one contains a background of the origins of the Mission, its founders, and the
establishment of the first Station at Mwanza in Central Katanga.

In Chapter two | describe the development of the Mission, outline the expansion of its work up
to 1960 and look at some of the most important doctrines and practices of this Pentecostal Mission. |
also view the place of education in evangelism and the particular form of the government of the
Mission on the field and at home.

Chapter three is concerned with the background to the people among whom the missionaries
worked. | outline the state of the society when the missionaries arrived in 1915 and survey Luban
religion.

Chapter four is concerned with relationships, or the lack of them, between the Mission and the
Belgian Government, Catholics, Kitawala, and religious societies.

Chapter five looks at the ‘healer-prophets’ in the Church before Independence.

Chapter six expands this ‘prophetic’ aspect as it examines the phenomena surrounding the
appearance of the new prophets, better known in Shaba as the Balombi. This movement is one of the
most significant developments in the Church during the postcolonial era.

Chapter seven looks at the Church since 1960. After the ‘troubles’ of the 1960s there is
remarkable growth and expansion. | also note the changing role of the missionary, the place of the
Eglise du Christ au Zaire in local church policies, and trends toward centralisation, and regionalism.
The centralisation is evident in the introduction of a written constitution (Réglement d’Ordre Intérieur) in
1982.

In conclusion, | note that the growth of the 1960s has levelled off and that the Church has
become increasingly bureaucratic and remote as far as the member is concerned. | suggest that the
Church is going to have to change its strategy if it wishes to maintain its place as a relevant
organisation in today’s Zaire.
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PREFACE
To Digitised Edition

I have had many requests for copies of the original dissertation which was presented to the
University of Aberdeen for the degree of Ph.D. in 1983. Because that research was presented at a time
prior to the day of the computer it was no simple matter to make copies available and because of the
considerable length of the work it has never been published.

Several attempts were made to scan the dissertation but for a number of reasons none of them
were satisfactory. Finally, with much encouragement from Mattersey Hall | have been persuaded that it
was time to make this work available for a wider readership and especially for those who are interested
in Mission and Central African History.

Because of the lapse of time | have been given the choice of undertaking a radical overhaul of
the entire work in the light of present day changes or to present it as it was originally with minor
changes in punctuation and other stylistic matters in the presentation. | have opted for the latter
because this is meant to be a representation of the original thesis and not a revision of that
presentation. A new edition is certainly needed but that will have to await an ensemble which includes
the intervening years since the end of the period covered by this work, something which | am presently
working toward.

This means that | have changed the style in things such as the plural ‘we’ but have not
changed names such as Zaire for today’s Democratic Republic of Congo. Shaba remains just that
rather than the reversion to Katanga. Pagination has had to change in this new edition and is separate
in each volume. | have also moved some material from the footnotes to the Appendices where it has
been judged necessary to do so. This means that the numbering in the Appendices will be different
from that which was used in the original presentation but the contents in the overall work has not been
changed. Any obvious errors have been corrected in things such as names. The declarations
necessary in the university’s copy of the original have been omitted but the summary has been
maintained.

I wish to underline the fact that the length of the dissertation which, even when | first presented
it, was beyond the University’s limits, was due to the expressed will of my adviser —Andrew F. Walls -
who maintained continually that ‘if | did not write it no one would’. This was mostly due the fact of my
presence in the Katanga (previously Shaba) and my facility with the languages involved in the research
(French, Kiluba, Kisongye*, Swabhili and English) as well as my personal involvement in the
ecclesiastical scene of a significant part of the post-Independence life of Zaire at the time.

The reason for the copious footnotes and their content was that much that was used from
archival sources was very difficult to find and | anticipated even at that time their total loss. Most civil
servants in Zaire at the time | was doing my research were certainly not aware of the value of the
archives they held. They often threw out large amounts of material to make room for new. It was not
uncommon to find materials outside in the dustbins or blowing in the streets. Since that time the
country has been through a civil war and much of what was available in the 1980s has been destroyed.
Based on this fact alone my inclusion of much of these relevant papers has, in my estimation, proven
to be wise and hopefully researchers on this and parallel subjects will, in the future, be able to benefit
from the inclusion of this extra material even if it adds considerably to the word count. The portions in
French are for the most part not translated while the significant documents in Kiluba have been so that
researchers will not have the task of struggling with that language.

For clarification’s sake the two volumes have been named separately to indicate the distinct
character under review in each as well as the chronology of both.

David J. Garrard Mattersey, January 2008

* | do not speak Kisongye but it is close enough to Kiluba that | have been able to read documents and
profit from the help of Songye translators where it has been necessary.
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PREFACE
To Original Typed Edition

Soon after my arrival in Zaire in 1973 | became interested in the history of the CEM/ZEM and
the Church which it had founded. Although | did not anticipate writing a study of the present kind, |
nevertheless, gathered information continually until 1980 when it was decided to undertake this present
work. Although there are books which have been written about the CEM and its pioneers there is no
research at all on the history of the entire period, which includes a study of the Mission and the Church.
In addition to this, nothing has been written which presents the views of the Africans involved. There is
also nothing which presents the point of view of the other sides involved in the history of the period.
For this reason this present study is unique.

| have depended heavily upon oral sources for much of this history and although | realise that
oral sources tend to be subjective | also know that history is also made up of realities at different levels.
I have been fortunate in having many sources and so have been able to question different people
about the same events. | have also been able to speak to most of the informants in their own language
except for a few who did not speak Kiluba. Only at Kabinda did | have to use an interpreter who spoke
to me in French. | acknowledge all who spent time giving me their version of events past and views of
the present.

Some parts of the study rest heavily upon the writings of W.F.P. Burton and Harold
Womersley. | do not need to apologise since both men played an important part in the history of the
CEM and both men were unique in the way they recorded so much of what had taken place. Although
Max Moorhead compiled the reports and letters of Burton and Salter in: Missionary Pioneering in
Congo Forests, | have regarded this as being Burton’s work. He read the manuscript and there are
annotations made by him in the text. Womersley received much of his information about the earlier
years from Burton. Other written sources belonging to Burton which were used by Womersley are no
longer available. | thank Harold Womersley for the time he spent with me talking about the colonial
years. | spent a week at Bedford in 1918 and have questioned him on other occasions since then. He
has also written me a number of letters in reply to questions | have had.

David Womersley has also been a great help since he helps span the years from the old to the
new and is an important link with the colonial years living in the present. He knows many of the
reasons for the way things are done in the Church today because he has been in conferences and
committees when matters were discussed. He knows the reasons for the minutes that were passed.
Ngoy wa Kyulu is one of Lubaland’s wise old men. He has been able to explain to me much of the
organisation of the bulopwe (kingdom, kingship) since he is of the royal line of the Bunda chiefs and
should have been the Mulopwe himself had he not rejected the position.

I need to note the difficulty of spelling. Because Kiluba and Kisongye were first reduced to
writing by missionaries there is no one correct way of spelling certain words and names. There is no
literature available in these languages other than in books published by the missions. The Catholics
write ‘lightning’ — nzazi — while the Protestants write it — nzaji. The Belgian Government officials left off
the nasals in the front of most words so that Ngoy became Goy and Nkulu became Kulu. There is also
a difficulty of the vowels. Ngoy can also be written Ngoie, Ngoi or Ngoy. Sometimes the same person
will spell his own name different ways on different occasions. | have tried to be consistent but
sometimes the context has forced me to use the Belgian spelling where there is also a Luban or
Songye way.

Kikondja appears on the map (if it is a good one) but the correct name is Kinkondja. | have
called the Mulopwe (King, chief) Kinkondja while | have written the place as Kikondja. Also in
connection with spellings and names is a matter of people’s names in Zaire. During the colonial days
most people had Europeanised names as well as African names. Sometimes the Europeanised names
are written as they were pronounced i.e. Ephraim as Efaladimi or sometimes they were written as a
cross between the two i.e. Efraim or Efrayim or even Efrayimi. People are known by different names in
different places so that you can think you have found another man only to find later that it is the same
person. When Mfumu Mulwila goes home to Kikondja he is Henri. If you were to ask where Mfumu
Mulwila was they would not know who you were talking about. It is not uncommon for a person to
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change his or her name even when they are adults or to add another which is liked and used more
frequently. There is no such thing as a family name among the Baluba.

During the research on the section which involves the Catholics and the CEM 1 first consulted
the archives of the Episcopate at Kamina. This was the area previously served by the Franciscans.
There was little in the archives in the way of documentation on the period so that most of the
information on the Catholics has come from the archives of the Péres du Saint Esprit held at Cheveilly
La rue outside Paris. One might be tempted to think that this will present us with an unbalanced picture
of the CEM-Catholic relations during the colonial period, but this is not correct. From evidence gleaned
in other places | had discovered that what was true of the strategy of one order was generally true of
another. It was only a matter of detail in policy that differed. In addition to this, the Spiritans were the
order with which the CEM had most to do during the earliest years of the work in the Congo.

| am deeply grateful to Pastor and Mrs. Alwyne Pearson and their family for their open house.
It was they who lodged my wife, son and | during the duration of our stay in Aberdeen and without
them | would not have been able to undertake this research. Our thanks are due to the congregation
of King Street Assembly of God, Bethshan Tabernacle and the ‘Nook’ for their support while we have
been in Britain and for their interest in this entire project. Roy and Marion Leeming kindly lent me the
negatives to a number of the photographs which | have used in this thesis. David Syson helped with
two of the maps and the graph on statistics of the CEM. My wife Ruth has been an endless source of
encouragement throughout this research and had the thankless task of typing most of the manuscript.
My sincere thanks go to her and to my son Gregory who has had to do without a father while this work
has been in preparation. | acknowledge my debt to Ronald E. Wright, our friend and former mentor,
who taught me the little | know about thinking critically and to Professor Andrew F. Walls for his
provocative questioning and probing throughout his guidance of this work.
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CHAPTER ONE
ORIGINS OF THE CONGO EVANGELISTIC MISSION
A) The Background.

The Congo Evangelistic Mission® has its roots in the Pentecostal movement which spread
across North America and Europe during the early part of the 20th century. It is from this Pentecostal
awakening, which usually dates itself from the revival of glossalalia at 312 Azusa Street in Los Angeles
California on the 9 April 1906 that most of the large Pentecostal denominations trace their origins.2
The growth of the Holiness movement and the fanning of the Evangelical flame during the days of the
Welsh revival had already gone a long way to prepare the ground.

One of the forerunners in the earliest days of the Pentecostal or "Tongues" movement as it
was better known: was T.B. Barratt, an Englishman by birth who had grown up in Oslo, then
Christiania. He had become well-known pastor in the Methodist Church. % Barratt had gone to America
on a fund raising tour, which in fact turned out to be a thorough failure; however, while he was there he
heard what was going on at Azusa Street and decided to investigate for himself. In November of 1906
he experienced an "infilling of the Holy Spirit" when he spoke in tongues. It was this infilling that
inspired him with renewed vision so that when he returned to Norway he soon became the medium by
which the Pentecostal movement was broadcast across much of Scandinavia and Great Britain.*

Alexander Boddy, the vicar of all Saints Anglican Church, Sunderland, had been much
attracted by what he had heard in reports coming out of Norway. He decided to go to Oslo to visit with
Barratt and to find out more details of this revival of tongues. Seemingly he was greatly impressed by
what he saw and managed to persuade Barratt to visit his church at Sunderland. This visit took place
during August of 1907.°> Thus it was that Sunderland became an important centre in the spread of the
tongues movement during its earliest days in Britain and Boddy one of its leading exponents.

Another leader of considerable importance in the then growing movement in Britain was Cecil
Polhill, of the China Inland Mission, one of the famous 'Cambridge Seven'. He had made a trip to Los
Angeles to find out if the phenomenon was really of God, and it was while he was visiting in a home
near Azuza Street that he too received a Pentecostal baptism.6 Both Polhill and Boddy played a direct
part in the formation of the Congo Evangelistic Mission. " Both these men were influential in the
founding of the Pentecostal Missionary Union, which was for a long time the missionary organ of the

Hereafter called the CEM. When the Congo changed its name to Zaire in 1972 the CEM became the Zaire Evangelistic
Mission. For this reason when | mentioned the mission after the name change | will call it the ZEM : cf. Walter J. Hollenweger,
The Pentecostals, English translation by R. A. Wilson, London: SCM, 1972, pp. 22-26, 63

The major Pentecostal denominations today are: the Assemblies of God (USA, Britain, Australia, New Zealand, South Africa
and elsewhere); the Apostolic Faith Church (with branches on several continents); the Church of God (especially in the USA);
The Elim Church (Britain and Ireland); Foursquare Gospel Church (USA and Canada); the Free Churches of Norway and
Sweden,; the Pentecostal Assemblies of Canada; the Pentecostal Holiness Church (USA with missionary churches in many
places); this is not meant to be a complete list and does not include the Pentecostal churches in Third World countries, Africa,
India, Asia, Japan, South America, Central America, and Oceania which in many cases were missionary churches, or
independent charismatic churches which are often larger than the parent body. For a clear look at the commencements of the
Pentecostal church during the 20th Century consult: Walter J. Hollenweger, The Pentecostals; Donald Gee, Wind and Flame
incorporating the former work: The Pentecostal movement. With additional chapters, Nottingham: AOG Publishing House,
1967; Alfred Missen: The Sound of a Going: The Story of Assemblies Of God. Nottingham: AOG Publishing House, 1973;
Zelma Argue, Contending for the Faith. Second ed. rev., Winnipeg: Messenger of God Publishing House, 1928; Gloria G.
Kulbeck, What God Hath Wrought, Toronto, The Pentecostal Assemblies of Canada, 1958; Ethel Goss, The Winds of God,
New York: Comet Press Books, 1958; Stanley Frodsham, With Signs Following, Springfield, Missouri, Gospel Publishing
House, 1946; Frank Bartleman, Another Wave Rolls In, Northridge, California: Voice Publications, 1962; cf. T. B. Barratt, In
the Days of the Latter Rain, London, Simpkin, Marshall, Hamilton, Kent & Co., 1909.

A. Missen, The Sound of a Going, p. 2; cf. D.Gee, Wind and Flame, p. 14.

Missen, op. cit. p. 2 ; Hollenweger, The Pentecostals, pp. 63, 64.

Missen, op. cit. p. 2; D.Gee, op.cit. pp.20-23.

Missen, op. cit., p.2; D.Gee, op. cit., p. 48.

This was because of their role in the Pentecostal Mission Union (PMU) and their contacts with Burton and Salter who later left
the PMU to start their own work evangelistic Mission.
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independent Pentecostal churches that were growing up all over Britain. & ltis this organ which was
later mcorporated into the missionary arm of the Assemblies of God of Great Britain and Ireland in
1925.°

One cannot get very far into a history of the Congo Evangelistic Mission without mentioning its
cofounders, William F. P. Burton and James Salter. It has been easier to find sources that tell of
Burton's earlier life, than it has of Salter's. Apart from a few passing mentions there is little available on
the early years of the cofounder of the CEM Nevertheless, for many the CEM was Burton. Often,
was spoken as of Burton's mrssron % wiliam F. P. Burton, son of a ship's captain who was,
Commodore of the Cunard fleet,"* was born at Liverpool on 24 March 1886 while his father’s ship was
in dock.” He was raised in the Reigate-Redhill area of Surrey under the godly example of his mother
and family who were all evangelical Christians.*® Burton was brought up in an evangelical Anglican
church where he was later confirmed by the Archbishop of Canterbury At an early age he showed
interest in Africa; first this was the result of reading a book about Bishop Hannington's work in Uganda
but later this interest was developed through a friendship with an old African by the name of Thomas L.
Johnson. The latter had been a slave in America who after his release became an evangelrst Burton
recalls that the friendship with Johnson, even though at the tender age of six, had influenced him
considerably. "l well remember the old fellow placing his hands on my head, and asking God to send
me to his people in Africa”. *°

In spite of his upbringing, Burton claimed that he lacked spiritual commitment as a youth. 1
After a public school education at Ramsgate in Kent, he studied at Redhrll Technrcal College and later
took up a post with an electrical engineering firm at Preston, Lancashire.*® This appointment took him
to Batley, Yorkshire on a new tramway construction. It was while he was residing in Batley that Burton
made a vrsrt to London where he attended meetings held by the evangelists R.A. Torrey and Charles
Alexander.™ He apparently was considerably moved by what he heard and writes that he came under
great conviction of sin which upon his return to Batley caused him to kneel beside his bed and pray

8 The PMU was formed on 9 January, 1909 with Cecil Polhill as its first president; cf. A. Missen, op. cit. p. 60; D. Gee, op. cit.,

p.46.

A. Missen, op.cit., p.61; D. Gee, op. cit., p. 46; The Assemblies of God in Britain (AOG) was founded by leaders of

Pentecostal churches throughout Britain when they saw the need for closer cooperation between the independent groups,

which, for the most part, had been ostracized by the mainline denominations. This took place in 1924.

10 MPMU-12/1/1923, No.7' bears the title "Mr. and Mrs. Richardson and Mr. Burton's Mission"; Burton was from a family of
some note. His grandfather had been a Colonel in the Indian army and had later spent a number of years preaching to negro
slaves in America; the same man was also one of the leading figures in establishing the 'Open Brethren' assembly at
Shrewsbury Hall near the White House. Burton's mother, née Padwick, was of the Marlborough house, and his aunt had spent
twenty years as a missionary with the China Inland Mission; cf. H. Womersley, Wm. F. P. Burton: Congo Pioneer, London,
Victory Press, 1973, pp. 21, 22.

" H. Womersley, Congo Pioneer, p. 22; cf. Max W. Moorhead, Compiler, Missionary Pioneering in Congo Forests: A Narrative of
the Labours of William F. P. Burton and his Companions in the Native Villages of Luba-Land, A compilation of letters and
reports, Preston, n.pub. , 1922, p. 2.

2 1. Womersley, Congo Pioneer, p. 21; Missen, op. cit., p. 68.

'3 Womersley, Congo Pioneer, p. 22.

w. Burton, My Personal Experience of Receiving the Holy Spirit, Luton, Bedfordshire, AOG Publishing House, n.d., p. 2.

> Moorhead, Congo Forests, pp. 2,3,; cf. on this released slave his own autobiography: Thomas L. Johnson, Twenty-Eight Years
a Slave: or the Story of my Life in Three Continents, Bournemouth, W, Mate and Sons, 1909; It is interesting to note that
Johnson was for some years a missionary; he was involved with the American Baptist Missionary Union (ABMU) in the Congo;
he was also involved with the African Mission; cf. p. 230.

® W.F.P. Burton, My Personal Testimony, Published cassette recording, Bedford, Bunyan Recordings, n.d., side one; in this
recording Burton mentions this same event and says that from the time that he was just a young boy he knew he had been
called to Africa.

" Moorhead, Congo Forests, p. 4; cf. H. Womersley, Congo Pioneer, pp. 24,25.

'8 Burton went to public school at St. Laurence College Ramsgate, Kent and left there at the age of seventeen in 1903. He then
went to Redhill Technical College and worked for Dick, Kerr and Company at Preston, now part of General Electric. He also
spent some time doing part-time courses in electrical engineering at the University of Liverpool. This information has been
given me by H. Womersley, Letter, Bedford, 8:12/1982 to author. | have not been able to verify this information from other
sources. A visit to St. Laurence College Ramsgate was unfruitful because records only commenced after this date. Redhill
Technical College has been reorganised several times and does not have records going back to that date. cf. H. Womersley,
Congo Pioneer, p. 25.

. Burton, My Personal Experience, p. 2; cf. H. Womersley, Congo Pioneer, p. 25.

% |n Burton’s letter reproduced in Moorhead, Congo Forests, p. 5, Burton gives the date for his conversion as 3/8/1905, but in his
recording My Personal Testimony, side one, he says it was on 18/8/1905.

9
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I'm only a lost undeserving sinner, O God, but | take the Lord Jesus to be my Saviour, and please take
me to be thy servant. | ask this in Jesus' Name. (Moorhead, op. cit., p. 5)

Burton soon got involved in testifying and preaching under the tutorsh|p of one James Gilchrist,
an evangelist from Bradford who was holding a campaign at Batley Some months after his
conversion, while studying the Bible he became more and more convinced that baptism for the
Christian was to be upon confession of faith in Jesus Christ alone. Again he believed that if one were
to follow through with the Scriptural imagery of death, and resurrection that this baptism would have to
be by immersion.? Burton had been baptised by sprinkling as an infant in the Anglican Church but
decided that he would be rebaptised. This rebaptism generated considerable criticism from some
members of his fam|I3/ although presumably others who were of the Brethren persuasion would have
been happy enough. Years later when he spoke of his confirmation in the Anglican Church he called
it "a confirmation in sin".?* Infant baptism was, as we shall see later in connection with the Pentecostal
Missionary Union, to become a real bone of contention as far as Burton was concerned.

Harold Womersley, a pioneer missionary of the CEM and one of Burton's close associates for
many years, mentions that at this stage of his life Burton was as "impetuous as Moses" and wanted
immediately to rush off to the furthest ends on the earth, yet he was not to leave the shores of England
for another eight years.”

Once his work at Batley was terminated he was transferred back to Preston where Burton says
that he united in Christian fellowship with a group which wished "to be known by no other name than
those given in the Bible - Christians, brethren, children of God, saints, believers, etc.” % It is not clear
exactly what affiliation this group of Christians might have had but it would seem that they were
inclined to the position of Open Brethren more than anything else. They %athered together under the
leadership of Thomas Myerscough who was an estate agent by profession.

During the time that he attended these meetings Burton says that he had an insatiable desire
to be fllled with the power of God as had been promised to the disciples in Luke 24:49 and
elsewhere.”® He began to attend all the well- known conventlons of the day including Keswick but he
says in retrospect: "Soon | was as dry as before”.?® He must have been motivated somewhat in his
search by his fellows in the Preston assembly since it was during this time that, as a group, they seem
to come to the decision that there must be more to the Christian life and experience than was theirs.
Of course, by this time news of what was going on at Sunderland and elsewhere began to filter through
to them.** A delegation was dispatched to find out what it was all about and upon the return disclosed
that they were certain that this was a genuine movement of God. Nevertheless, since not all were
convinced it was decided that the only way to decide the question was to undertake a thorough study
of the Person and work of the Holy Spirit in the Scriptures; the search took them over year.” Finally,
they concluded that it was only as a result of unbelief and a total failure on the part of Christians to
follow the teaching of the Scriptures that the gifts of the Holy Spirit had dropped out of use. Within a
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Moorhead, Congo Forests, p. 5; H. Womersley, Congo Pioneer, p.26.

W. Burton, My Personal Experience, p. 3; H. Womersley, Congo Pioneer, p. 27.

% Supra, ft. nt. 22.

 W. Burton, My Personal Experience, p. 2.

% H. Womersley, Congo Pioneer, p. 27; Burton in Moorhead, Congo Forests, p. 5 says that he could not leave immediately
because of commitments to an invalid mother and a sister.

Burton in Moorhead, Congo Forests, p. 5.

In an interview with H. Womersley at Bedford on 25/7/1980 he stated that although Burton had an Evangelical Anglican
background, he later became involved in the Preston group which tended to be more along the lines of the Open Brethren.
This would be in accord with what John carter wrote to the author when he said that Thomas Myerscough came into the
Pentecostal experience from a Plymouth Brethren assembly; Letter, Mattersey Hall, Mattersey, Yorkshire, 8/7/1980; Burton’s
ordination certificate from the “Preston Christian Assembly” is dates on 18/6/1911 and is signed by Thomas Myerscough
(Overseer), AZEM [now CAM] Preston; A. Missen, The Sound of a Going, p.15 says that the work at Preston had its
beginnings in 1908, this may have been later than the actual commencement; Burton, in Moorhead, Congo Forests, p. 6 says
that he was privileged to sit at Myerscough'’s feet for five years continuously, but this does not help us establish the date since
we do not know if he included the time after he left Preston for full-time ministry although he would not have counted this as
‘continuous’. If we count five years from the time he resigned his job that would date his going to Preston in 1906 since he left
Dick, Kerr and Co. in 1911. However, this would then conflict with Missen’s date of 1908.

H. Womersley, Congo Pioneer, p. 5.

W. Burton, My Personal Experience, p. 5; Moorhead, Congo Forests, p. 5

¥ D, Gee, Wind and Flame, p. 54.

W. Burton, My Personal Experience, p. 7.

N

i

2|
2

N o



very short time Thomas Myerscough and a number of others had received their 'baptism in the Spirit'
with its accompanying tongues and other phenomena.32 In spite of this, Burton remained at first
somewhat sceptical, at least inwardly so. He says that he had had a couple lay hands on him for the
'baptism’ but that he was not filled.*®* He had heard tongues speaking during the Welsh revival but had
not understood it nor was he greatly impressed by it,** and so the gnawing doubts persisted.* At
Lytham, not far from Preston, there was another small group of Pentecostals that gathered regularly for
worship and Burton decided to pay them a visit.*® He was greatly impressed by what he saw,
especially the genuine love for the Scriptures and for one another exhibited in practical sharing in the
needs of the members. Even so, he was a little troubled by some of the manifestations he saw which
included among others: people falling to the floor, trembling, groaning, and laughing. He would have
written them off but decided that Acts 2 might shed some light on the matter. When he read that even
the apostles had been accused of being drunks as a result of this Holy Spirit baptism, Burton felt that
perhaps the things that he had seen were nothing over which to be unduly worried.*

For a long time he sought after this baptism but it seemed to always evade him. Burton says
that he went through a time of deep soul-searching during which confession of all known sin was
made.*® Finally, one day when he was waiting upon God in prayer, he began to praise God in other
tongues. This took place during the Preston convention in February 1911.%

Burton had always been an active witness to his faith but from this point he spent all his free
time preaching in open-air meetings all over Preston and in surrounding villages.40 Nelson Parr, the
well-known Pentecost leader from Bethshan Tabernacle and Manchester, and one of the founder
members of what became the Assemblies of God, tells how that once while Burton was walking from
Preston to Manchester, so as to harden himself up for missionary life, "...he led a young man to accept
the Lord Jesus as his personal Saviour and immediately he baptised him in water in a pond".*" It was
also at this time that Burton, who throughout his life held an aversion for ecclesiastical titles, began to
look upon himself as "just a tramp preacher" for the Lord. Womersley says that this was the title that
stuck with him for the rest of his life.*?

T. Myerscough and his group met twice weekly for study in Bible doctrine and practical
Theology. During these times of discussion they would talk about the burden on the Christian to go
into all the world and to preach to the non-Christian nations. Many of the members felt more and more
that they were responsible to spread the gospel themselves.*® Preston Assembly soon became known
amongst the Pentecostal churches as a church with a missionary vision. Myerscough was an
extremely capable Bible teacher and for this reason, the Pentecostal Missionary Union decided to send
their male trainees to Preston for their preparation. The PMU had been founded by Polhill and others in
1909, specifically for the needs of the Yunnan field in China but later sent missionaries to many
fields.** For this reason some of the better-known names in British Pentecostal circles including:
George Jeffreys, E.J. Phillips, William Burton, James Salter, Teddy Hodgson, F. Johnston, James
McNeil and Francis Jensen were trained at Preston.*®

Burton felt more and more committed in terms of missionary work in Africa. He recalls how:

¥ Thomas Myerscough received his ‘baptism in the Spirit’ at the Sunderland Convention in 1909.

W. Burton, My Personal Experience, p.5.

* pid., pp. 7.8.

® \bid., p. 6.

Ibid., pp.9,10; cf. Missen, op. cit., p. 7.

W. Burton, My Personal Experience, p. 11.

% \bid., p. 5.

¥ |pid., p.12; Moorhead, Congo Forests, p. 5; W. Burton, ‘My Fiftieth Anniversary 1914-1964’.CEMR, No. 333 August 1964, p. 1

H. Womersley, Congo Pioneer, pp. 29, 30.

J.N. Parr, ‘Foreword’ in Congo Pioneer, p. 11.

H. Womersley, Congo Pioneer, p.29.

“ bid., p. 29.

* Missen, op. cit., p. 15; ‘MPMU-19/4/1912’ No. 3, speaks of Burton in the men’s training school at Preston; ‘MPMU-20/11/1913’,
No. 16 indicates that Myerscough was seeking added finances for each student in the school; John Carter, Letter, Mattersey,
8/7/1980 to author; cf. D. Gee, op. cit., p. 62.

5 Cf., H. Womersley, Congo Pioneer, pp. 30,31; A. Missen, op. cit., p. 15; D. Gee, op.cit., pp. 54,55, 68; George Jeffreys with

E.J. Phillips were co-founders of the Elim movement in Britain; W. Burton, J. Salter, F. D. Johnstone and E. Hodgson were all

members of the CEM in Congo; James McNeil was a well known leader from the independent church at Kilsyth (near

Glasgow) and Frances Jameson went to South America as a missionary. Not all of these men were at Preston at the same

time.



Often in the night, in my own room, my pleadings in the Spirit for the heathen became almost intolerable
sometimes a sad African native, with a yearning look and a white growth over his eye, drew near my bed
as | lay longing and praying. He gazed so long at me, and looked so beseechingly that | could not
mistake the meaning of the vision. (Burton in Moorhead, op. cit., p.17)

Later when he was in Basutoland (Lesotho), he saw this very man in one of his meetings.46

We have already seen how eager Burton was after his conversion to rush off to the m|SS|on
field-any mission field.*’ He tells the story himself of how he contacted several missionary societies *
and in his recording entitled: My Personal Testimony remembers the frustration and disappointment at
belngg told by a missionary society, which remained unnamed, that he was not what they were looking

Since Burton believed that his first goal was to the 'black man' and not at this point to Congo, he
was not concerned too much about any specific area of Black Africa.>

At one point Burton contacted C.E. Hurlburt of the African Inland Mission. Hurlburt had
previously been approached by the PMU to see if there was any way that the AIM could take a number
of their own missionary candidates from the Preston Training School.>* Burton had also been to see
Dr. Karl Kumm of the Sudan United Mission while he was in Liverpool, but neither of these contacts
planned out®* and in his communications with the PMU Burton mentions the possibility of working with
a certain J. Young in West Africa and of getting down to the study of Hausa. However, it would appear
that his close friends T. Myerscough and J.N. Parr were against this idea and managed to talk hlm out
of going there. This is probably because the mission was antagonistic to the Pentecostal doctrine.”

It would appear that initially Burton was reconciled to the idea of being sent out to Africa under
the auspices of the PMU; he was in the PMU training school and he attended the PMU Council
meeting in April 1912 to "ascertain what arrangements had been made for his going forth as a
missionary".54 In fact it had been proposed at the Sunderland convention in 1913 that Burton work with
the Congo Inland Mission, which at that time was interdenominational. > |n 1913 Mr. Claudon, the
Secretary of the CIM, informed Burton and F. Johnstone another PMU candidate, that they had been
accepted as missionaries to work with the CIMm.®

However, something seems to have bothered Burton about the way in which the PMU Council
made their decisions. In October 1913, after he had been provisionally accepted as a missionary of the
PMU seconded to the CIM, he wrote a letter to all the members of the Council in which he scathingly
attacked Boddy for the way in which he continued in his Anglican teachings, especially criticizing them
for his baptism of infants by sprmkllng Burton concluded his letter to the Council by stating:

“* Moorhead, Congo Forests, p. 7; H. Womersley, Congo Pioneer, p.33.

" See supra., ft.nt. 43; C. Irvine, The Church of Christ in Zaire: A Handbook of Protestant Churches, Missions and Communities,

1878-1978, Indianapolis, Division of Overseas Ministries, Christian Church, 1978, p. 68.

Moorhead, Congo Forests, p. 5; W. Burton, ‘My Fiftieth Anniversary 1914-1964’ CEMR, No. 333, August 1964, p. 1.

W. Burton, My Person Testimony, side one; H. Womersley, ‘Congo Pioneer, pp. 28, 33 underlines this eager spirit when he

writes that Burton “applied repeatedly to various evangelical mission working in Central Africa”.

% W. Burton, ‘Recorded Notes’ n.pl., n.d.[c.1954]; These are typewritten notes taken down by H. Womersley as he interviewed

Burton during their voyage from England to Capetown; Letter, Bedford, 8/12/1982 to author; these notes contain some of the

highlights of Burton’s early life and call to Africa as well a details of events during the first few years of his work in Congo.

Some of the details are found nowhere else in any of his writings.

The contact between Burton and Hurlburt was planned for sometime after the latter’s return from Africa in 1913, but it is not

certain when it actually took place; ‘MPMU-19/4/1912’ No. 3; Burton , ‘Recorded Notes’ p.1; H. Womersley, Congo Pioneer, p.

33.

W. Burton, ‘Recorded Notes’, p. 1; H. Womersley, Congo Pioneer, p. 33.

‘MPMU-19/4/1912" No.3 Burton said that “he had strong leadings to join Mr Young who is working alone in S. Africa” (as

reported by the secretary of the meeting); however, there seems to have been an error here in reporting Burton’s plans since

Burton in ‘Recorded Notes’, p. 1 spoke of going to West Africa with J. Young. This would tie in better with him learning Hausa.

It is not known who this J. Young was, but | do know that was a John Makenzie Young working at Bukuru, south of Jos in

Nigeria, at about this time and that this same man returned for his second tour of service with the Sudan United Mission in

November of 1908; cf. H.K. W. Kumm, Knont-Hon-Nofer: The Lands of Ethiopia, London; Marshall Bros., 1910, p. 43; Karl

Kumm, The Sudan, A Short Compendium of Facts and Figures about the Land of Darkness, 2ed., London, Marshall Bros.,

n.d., p. 215.

> *“MPMU-19/4/1912", No. 3.

% ‘MPMU-25/6/1913", No. 10.

% ‘MPMU-4/9/1913’, No. 7; Fred D. Johnstone was a man about whom we shall see more since he eventually joined the CEM
after a term of service with the Congo Inland Mission (CIM) at Djoka Punda in the Kasai Province of the Belgian Congo; cf. D.
Gee, op. cit., p. 48.

3 ‘MPMU-20/11/1913’, No. 14; W. Burton, ‘Recorded Notes’, p. 1; H. Womersley, Congo Pioneer, pp. 32, 33.
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If a policy of rule and dominion be indulged in individual guidance is set aside. . . . Am | to be led by what
God tells me or by what the PMU propose to plan? (W. Burton, Letter 16/10/1913 n. pl. , cited in PMU
minutes, number 14, 20/11/1913, AAOG-OMC Nottingham)

The Council resented this questioning of its authority and demanded that Burton write a letter of
apology to Boddy. It pointed out to him that the spirit in which he had written the letter was contrary to
the word given in 1 Timothy 5:1 where Paul states that a younger man is not to rebuke an elder but to
treat him as a father. In addition to this, not only was Burton to submit himself to Boddy as an elder but
also to the PMU as a group of elders responsible before God for his welfare.”® It is not known exactly
what Burton wrote in his reply to this communication but it is apparent that after the Council had
considered his further letter they passed the following resolution:

. .. it was unanimously resolved that the Council could not under the existing circumstances consent to
his [Burton’s] being sent down by the P.M.U. as one of their Missionaries. (PMU Minutes, No.2,
10/2/1914)

Even Myerscough who had been like a father to Burton felt that he could no longer support Burton
against men like Boddy and Polhill. For this reason to show his solidarity with the PMU it was he who
had made the above proposition deciding that they could no longer express their confidence in what H.
Womersley calls, "this young firebrand".> Burton's independence and his unorthodox ways had
become too much for the Pentecost leaders of the day so that even J.N. Parr who was considered as
somewhat of a rebel himself, lost interest in the man for some time. *°

This left Burton completely on his own; however, C.T. Studd, who was considering starting a
new work of his own in the Congo, got to hear about him. Perhaps this was through Polhill his friend
from Cambridge days. Studd, according to Burton, invited him to join him "tongues at all".®* Burton was
not convinced that this was the right thing to do and believed that he could best serve God were he to
go out to the mission field on his own. On several occasions when he later spoke of missionary policy
and support he would repeat the adage: "The man who pays the piper calls the tune". By this he meant
that he had no desire to look to any society which would in turn order his every move. He wanted
passionately to be led by God alone.® At this time Burton was no longer part of the Preston training

% ‘MPMU-20/11/1913, No. 14; William Burton was very strong in his belief that each individual must be guided according to the
will of God for him. He believed that at no time could any other pretend to having authority over him as far as divine direction
was concerned other than to validate an already known call. For this reason he tried, and the CEM tried as much as possible,
to leave room for all missionaries to be led and provided for on the faith principal. Perhaps this is one reason why it was so
much of a diversity of action on the part of the CEM missionaries; this is highlighted by the different policies on every station.
However, there is one seemingly glaring contradiction of this principle in: [ZEM] 'Guiding Principles Concerning the
Government of Missionaries on the Field', typewritten document, n.pl., n.d., AZEMPreston, No. 10 declares: “All missionaries
shall acknowledge the senior missionary on the station”. Again in the ZEM 'Constitution’ n.pl., n.d. AZEMPreston, Article 2
states that all new missionaries must sign an agreement that they will be subject to those placed over them. Perhaps it was
that experience taught him that everyone cannot be a law unto themselves. Practical experience proves that there must be a
certain amount of cooperation, and that generally, those who have been on the field longer than the others are in a better
position to guide younger missionaries and help them to avoid needless pitfalls. Today the ZEM tries to keep a happy medium
between individual guidance and group control. Wherever possible the individual's call and burden are taken into
consideration when a decision is made by the Missionary Council, the ruling body of the ZEM. cf. W. Burton, 'My 50th
Anniversary 1914-1964', CEMR. No. 333 August 1964, p.2: “On the Field...where missionaries are dependent one upon
another, and all stand or fall together, it is blessed to see them in humble submission to each other”.

‘MPMU-20/11/1913’ no. 14; H. Womersley, Congo Pioneer, p. 33.

H. Womersley, Congo Pioneer, p. 33; on J.N. Parr and his unconventional manner cf. A. Missen, op. cit., p. 30.

Burton, ‘Recorded Notes’, p. 1; H. Womersley, Congo Pioneer, p. 33.

Cf. ‘A Matter of Policy’ typewritten article, n.pl., n.d., AAOGOMCNottingham. This article is unsigned but it clearly bears the
stamp of Burton. It has to do the work of the PMU in the Kalembelembe field of the Belgian Congo; in this article not only
does the author repeated his oft used phrase: "The man who pays the piper calls the tune", but he calls to question the entire
organization of the PMU. He also writes about a "Church of England clergyman, who still continued to make babies into
members of Christ with a few drops of water, a London solicitor who knew practically nothing of Africa, an ex missionary from
China, where conditions were vastly different from those in Africa" as those who are trying to run the affairs of the PMU in
Africa. These men in the order stated were: A. Boddy, Mundell and C. Polhill; cf. D. Gee, Wind and Flame, p. 46; there is no
date attached to the article, but it was written in connection with problems experienced by Miss Noad on the Kalembelembe
Field. Burton’s whole thesis in this article was that because these people were responsible for the finances of the work they
wanted to direct everything without knowing the real needs. He advocated that the people on the spot should be left to get on
with the job as they saw best without having their hands tied by the decisions made in the PMU’s council rooms in England.
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centre. His mother had died in March 1911 leaving him free to decide about his future. He resigned
his job and stepped out into full-time ministry at Bracknell in Berkshire and later at Lytham in
Lancashire.®® Nevertheless, he maintained his ties with Preston and struck up a warm friendship with
James Salter.** Salter was one of the students in the training centre when one day Burton spoke to him
in the street at Preston and asked him the question:

Jimmy did you think of God's command to go into all the world and preach the gospel to every creature?
And did you ever consider Africa’s need of the gospel message? (Burton in Moorhead, op. cit. p.6)

Salter states that he had thought about this challenge and that he was ready to go to Africa.®
Although both men were of completely different temperament they nevertheless complemented each
other remarkably. Burton had been brought up in relative wealth while Salter who was an orphan had
known from the earliest what it meant to suffer deprivation; Burton enjoyed a public school education
while Salter who was largely a self educated man had to leave school at the age of 12 to work an
eleven and a half hour day in a cotton mill; Burton was headstrong while Salter was cautious. Burton
generally spoke his mind while Salter was more withdrawn and harder to get to know.*® Salter was at
this point still in the Preston Bible School where he continued until the end of 1914; yet, both men felt
that they were to go out to Africa together.” Three months after their discussion on the street at
Preston the two men met once again in a public park in Shewsbury where they made a E)owerful pact
that they would work together for God in whatever part of Africa to which they may be led. 8

On June 5, 1914 Burton sailed to South Africa on the S.S Galeka bound for Durban; with the
sale of several of his black-and-white sketches he had managed to get together the fourteen pounds
that the third class ticket cost him.* It is interesting to note that in spite of the considerable differences
that existed between Burton and the PMU, Myerscough was totally behind Burton in this missionary
project. Nowhere is there record that there was any financial commitment on the part of Myerscough
or the assembly at Preston or for that matter any other assembly in Britain, but this venture was given
the prayerful support of the man who had been his mentor. Myerscough also promised to forward any
finances to Burton that may be given to his work.”

% H. Womersley, Congo Pioneer, p. 32.

Moorhead, Congo Forests, p. 6.

‘By Faith, Jacob, When he was a Dying...Worshipped’, ... his CEMR, No. 431, October 1972, p. 8; J. Salter, ‘They Two went
on’, CEMR, No 85, pp. 559, 560.

H. Womersley, Congo Pioneer, pp. 34,35; David Womersley, ‘The End of an Era: An appreciation from the Field’, CEMR, No.
431, 1972, p. 4.

It appears that Burton and Salter knew each other prior to the latter 's admission to the Bible school at Preston. Salter did not
leave for Africa with Burton because he was continuing with his studies; ‘MPMU-22/11/1914’, No. 9; ‘MPMU-10/12/1914’, No.
4; Burton, ‘Recorded Notes’, p. 1 says: “Led to go with J. Salter"; Salter wrote to the PMU from the Training school toward the
latter part of 1914 expressing his desire to join Burton in South Africa. The Council replied that there was no possibility of him
being sent out by the Council and requested he informed them of his final decision; ‘MPMU-22/11/1914’, No.9; in Salter's reply
he confirmed his departure and requested to know by when he was expected to leave the school. The Council replied that he
would be expected to “terminate his connection" with the centre by the end of the year, which was in effect that very same
month; ‘MPMU-10/12/1914’, No.4.

% W. Burton, ‘Recorded Notes’ p.1; H. Womersley, Congo Pioneer, p. 35; J. Salter, ‘They Two Went on’, CEMR, No. 85, pp. 559,
560.

Moorhead, Congo Forests, p. 7; H. Womersley, Congo Pioneer, p. 36; some sources indicate that Burton sailed from England
in May 1914, but it was in May that he felt free to leave and arrange his departure; cf. Missen, op. cit. p. 68; 'William Frederick
Patrick Burton' a printed sheet at the funeral of W.F.P. Burton at Fairview Assemblies of God Church in Johannesburg, South
Africa in January 1971, AZEMPreston (hereafter ‘WFPB-Funeral’) says that he sailed to S. Africa in May 1914; Philip Johns,
Interview, Preston, 12/9/1983 says that as a boy growing up in the AOG church at Bury in Lancashire he had been told that
Burton had been given the finances in which to purchase his ticket by one of the businesswomen in the assembly; Salter,
‘They Two Went on’, CEMR, No. 85, p. 559 says that when W. Burton left Preston he was “spiritually isolated and not
permitted a farewell meeting in his own assembly”. He intimates that he had the same thing happen to him when he left; loc.
cit., p. 560.

H. Womersley, Congo Pioneer, p. 36 says that J.N. Parr and Myerscough were behind Burton in prayer. They possibly were
but it is still difficult to understand the relationship between Burton and Myerscough in the light of what Salter says when he
says that he went off to South Africa without so much as a farewell meeting at Preston; cf. supra ft. nt. 69; Ruth Slade,
English-speaking Missions in the Congo Independent State (1878-1908). Brussels: Duculot, 1959, p. 390 is not correct when
she writes that Burton and Salter were "sent out by the British Pentecostalists". They were not sent out by any group nor did
they have promises of any financial backing at any time. They later became affiliated with the AOG and the Elim movements
and this is probably why Ruth Slade said this.
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B) The South African Connection

It would appear that Burton had intended to become involved in missionary work in South
Africa on a full-time basis. However, after he had been there only a short time he concluded that there
were already too many missionaries in the country.® This feeling of his about missionary work being
overdone in the south of the continent is underlined when four years after his arrival in Africa he wrote
inviting helpers to become involved in the Congo. In his letter he wrote that there were vast tracts of
the CEM field that were "as big as Zululand, as big as Swaziland, as big as Basutoland" without as
much as a single missionary. He said that those who spoke of South Africa as a needy field were just
not aware of the reality of the situation. For Burton the needs of the Congo were incomparable.2 He
went on to say that, once when he had preached at the mines on the Rand, he had been hard put to
finish before another Protestant preacher began his meeting. In all it happened that there were five
Protestant groups that had held meetings in the same compound on the same Sunday.3 For this
reason it was not very long before Burton began to look further afield for active service.

In spite of this apparent change of plans, this first step to South Africa turned out to be
important for a number of reasons. Burton soon recognised his lack of experience. With this in mind
he wrote to Myerscough of a proposed trip to Swaziland:

This will be a blessed experience for me, as | understand the new-comer makes a lot of bungles, which
are apt to cause much trouble afterwards. Consequently it will be better to gain experience from other
people's bungles than from my own. (Morehead, op. cit., p. 11)

Many of the ideas that Burton held with regard to missionary evangelism policy must have been formed
while he was in South Africa. Before he ever set foot in Congo he mentions the problems of the
‘Ethiopian spirit' or the doctrine of ‘Africa for the Black man’, and unsupervised native evangelism.4

It was in this connection that Burton wrote of the dangerous pitfalls that so often follow a
successful ministry, especially in the case of African workers. This, according to him, was due to lack a
scriptural formation. He said it was aggravated by the lifeless and powerless teachings of the white
man who did not teach what the Bible actually had to say. For this reason Burton adds that thousands
of Africans are turned away from traditional Christian religion and become the nucleus of the Ethiopian
movement.® He goes on to say that these people often outdo the Anglicans and the Catholics with their
ornate robes and flamboyant ceremonies and prophesy "as to the shape of beard to be worn, or the
manner in which food is to be cooked".® Burton indicates that often enthusiastic white missionaries are
persuaded to adopt these 'Ethiopians’. Yet, as soon as finances have been forthcoming the leaders of
the Ethiopian movement make it clear that they want nothing more to do with them. Burton says that
even John G. Lake of the Dowie group had been duped in this way.7

! Burton, ‘Recorded Notes’, p. 1; Moorhead, Congo Forests, pp. 110-113; Edgar H. Brookes in his ‘Preface’ to Bengt G.M.
Sundkler’s, Bantu Prophets in South Africa, 2ed. London, OUP for the IAl, 1961 p. 3 says that South Africa is “the most over-
denominationalized missionary area in Africa”.

Z W. Burton, Report from Bro. W.F.P. Burton, (Hereafter FRWFPB) No. 13, Bukama, 21/7/1918 published privately, pp. 3,4.
Ibid., p. 4.

* Moorhead, Congo Forests, pp. 11,12; It seems that the term Ethiopianism or Ethiopian, was first coined by Manghena Mokone

an ex Wesleyan pastor who started his own indigenous church and called it ‘The Ethiopian Church’. He did this to show that

there was an apostolic succession from the new church to the Church of Ethiopia and its tradition. In this way he wanted to
emphasize the African flavour of this new black Christian Church; cf. M. Leenhardt , Le Mouvement Ethiopien au Sud de

I’Afrique de 1896 a 1899, Paris, Académie des /Sciences d’Outre-Mer 1976 (First published, Paris, Cahors, 1902) pp. 41-43;

although | realize that these classifications are not present in Burton's day, for the clarification of this Ethiopian spirit and the

Zionist independent churches in South Africa, cf. B.G.M. Sundkler, Bantu Prophets, pp. 45-64. Sundkler distinguishes

between the Ethiopian and the Zionist movements in the following way: "theologically the Zionists are now a syncretistic Bantu

movement with healing, speaking with tongues, purification rights, and taboos as the main expression of their faith"(p.55);

Ethiopians are those "independent Bantu churches as have (a) seceded from wide mission churches chiefly on racial grounds,

or (b) other Bantu Churches seceding from the Bantu leaders classified under (a)" (pp. 53,54).

W. Burton, When God Makes a Pastor, London, Victory Press, 1934, pp. 83,84, cf. W.J. Hollenweger, The Pentecostals, p. 65

believes that many of the mission churches under people like J. A. Dowie, became independent too quickly.

® W. Burton, ‘When God Makes a Pastor, p. 84.

" Ibid., p. 84; cf. B. Sundkler, Bantu Prophets, p. 48 where Lake is one of the three Americans of the Apostolic Faith who is
mentioned; Hollenweger, The Pentecostals, pp. 65,120.
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Burton believed that there were a number of reasons why too much authority should not be
handed over too quickly to churches under African leadership. First, the churches of this independent
type turned out to be what he called: "breeding grounds for anti-European political propaganda”. By
this he meant that instead of keeping to the scriptural doctrine of freedom from the chains of sin and
bondage, they were apt to major on the theme of freedom from the bondage of the white man. He said
that these Ethiopians would sing excitedly of "Africa for the Africans" and "drive the white man into the
sea".? Burton said that many a gifted leader had been inclined to think that he was superior to all other
Christians. Some exalted their position so much that they ended up being revered more than the
Saviour.? To prove this point he tells of Edward Lyons from Basutoland (Lesotho) who became a hero
prophet. He preached to thousands and would pray for the sick from morning to night; he finally
became so convinced that he was some favoured person that he demanded almost divine reverence.
It was not long, however, before he fell into immorality and disgrace and was imprisoned before he was
banished from Basutoland.™

It would be therefore, naive to say that his stay in South Africa did not greatly colour Burton's
thoughts on indigenous church government in the Belgian Congo in the years that followed. Yet from
what we are able to ascertain he was far more liberal in his thinking than many of his contemporaries in
the CEM. He believed that responsibility must be placed upon the shoulders of the Congolese Church
leaders as soon as it was practically feasible.™*

We have already seen that when Burton arrived in South Africa he was on his own without
official backing. This did not stop him from becoming involved with groups of Pentecostals in the
Transvaal and elsewhere. Through these contacts he worked with existing churches and missions, and
especially those set up under the Apostolic Faith Mission and the Full Gospel Church."? Another was
the Pentecostal Mission which had been started by George Bowie from Bethel Pentecostal Assembly,
in Newark, New Jersey. This Mission which had been incorporated in the Transvaal made its
headquarters in Johannesburg.13 It later agreed to Burton and Salter entering the Belgian Congo under
its auspices.

As Burton worked with the different Pentecostal fellowships so he became well-known as a
man who loved to teach from the Bible and a man that was being used of God to perform signs and
healings. On one occasion a young boy who suffered from ulcerated sores on his face was healed
instantaneously after prayer; another time Burton prayed for a boy with a special boot. The boy cried
out in pain, causing considerable anxiety until it was realised that the foot had returned to normal and
the constrictions were causing the problem.'* Another time Burton, along with several others, was
called to the aid of a dying man. Apparently, the man was raised up immediately after prayer.™ It is
evident that the contacts Burton made during his years in South Africa were very important especially
in the early days of the CEM work in Congo when again and again he returned to South Africa for
times of refreshment. It was during these visits that he was able to paint in such vivid terms, the needs

8 W. Burton, When God Makes a Pastor, p. 84; cf. Sundkler, Bantu Prophets, p.54; cf. G.C. Oosthuizen, Post-Christianity in

Africa: A Theological and Anthropological Study, London, C. Hurst & Co., 1968, pp. 32-34.

® W. Burton, When God Makes a Pastor, p. 85.

° bid., pp. 85-87; cf. G.M. Haliburton, ‘Edward Lion of Lesotho’, Mohlomi Journal of Southern African Historical Studies, |
1976, pp. 64-70.

™ yYumba wa Nkulu, Interview, Mwanza, 14/12/1980. This man is how dead.

2 It was not long before the arrival of W. Burton on the Rand that the Pentecost revival had taken place under men like Overseer
Bryant, John G. Lake of Doctor Dowie's Church in Zion City, USA, and Tom Hezmelhalch of California; W. Burton, When God
Makes a Pastor, pp. 30-40; H. Womersley, Congo Pioneer, pp. 36, 37; it was these men that founded the work which later
became known as the Apostolic Faith Mission; cf. W. Burton, When God Makes a Pastor, p.90; B. Sundkler, Bantu Prophets,
p. 48; on the roots of the Zionists at Zion City, USA. cf. Oosthuizen, Post-Christianity, p. 34.

® The Pentecostal Mission which had been started by Bowie (not to be confused with Dr. Dowie) was very active in several of
the provinces of South Africa. There is some confusion as to Bowie's affiliations since several sources mention that he came
from Rochester, or that he was sent to South Africa from Rochester, New York. However, according to the letter written by
Louis B. Heath, the treasurer of the Bethel Pentecost assembly in Newark, New Jersey, to the Belgian Consul in New York
City on 22/5/1916, AABruxelles, Bowie was a founder member of Bethel and his work was supported by the Bethel; cf.
Morehead, Congo Forests, p.15; C. Irvine, The Church of Christ in Zaire, p.55.

* Moorhead, Congo Forests, pp. 15,16.

> All of these incidents are mentioned in Max W. Morehead, Congo Forests, pp. 16, 17. | cannot find any other confirmation of
these reports elsewhere, but it must be remembered that these letters in their published form appeared in 1922 and they
would most certainly have been rejected at that time had they not been considered correct. There would have been those in
Johannesburg who would have remembered what had taken place only seven years before this.
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of the work in the Congo and to look for suitable recruits for the new mission."® It is also in South Africa
that he met and made friends who remained friends for life and who remained just as dedicated to the
work of the CEM as they did to its founders."’ It is possible that the work in Congo may never have
continued had it not been for this South African connection. During the earliest Eart of the work much
of the financial help, though not all, came through the channels of friends there.® In other ways Burton
was able to benefit from his time in South Africa. He was able to visit many different places and gave
himself wholeheartedly to language study.™ The languages were not the same as those he was to
employ in the Congo but this background in Sesutu and Zulu was to prove of inestimable value when it
later came to the study of Kiluba. This was because the grammatical construction of these Bantu
languages is similar. It is clear that the linguistic ability of this man, who later recorded over 1,700
Luban proverbs, and who wrote a scientific treatise on Luban culture and religion, was considerable.®

Another matter arose while Burton was in South Africa and that concerned personal faith and
practice; this was to do with a question of taking quinine as a preventative against malaria.”* The crisis
had been reached among the Pentecostal missionaries themselves because the doctrine of divine
healing was central to their faith. The claims that the sick had been healed were what had created a
stir in South Africa. The established churches were sceptical about these claims. Nevertheless, many
were convinced of the genuine nature and widely publicised what they believed God was doing.22 Yet
in spite of these healings missionaries were dying from malaria. Many of the sick believed right up to
the last that they would be healed and adamantly refused to take any antimalarials; for them to take
quinine would be tantamount to denying their faith in God.? Nevertheless, the Pentecostal Mission and
the Apostolic Faith Mission alone could, by 1914, count 33 graves of their workers who had died as a
result of malaria.?*

So devastating had been the result of malaria that outreach in some of the worst affected
areas had been curtailed and a number of the most outstanding and gifted missionaries had lost their
lives.” Burton was personally acquainted with many of those who had died and after the death of a
young friend wrote, "I feel just heartbroken over it all. 1 feel it was all a horrible defeat".”® He added that
if the power of God were not upon him he would be the first to acknowledge it but that the Lord had
been using him to pray for the sick who were recovering, yet some of these victims of malaria had
been prayed for and had died. Again some of the "Spirit filled" believers were taking quinine "and they
don't die, and they asked me which gives God most glory? To take this stuff and live, or to refuse it and
die?"*’ He realised that God could support lives with or without what he called, "the little tabloids", and
said he would rather die than disgrace God's cause. At the same time he was anxious for the millions
who had not heard the gospel and added "I must live to carry the gospel to them".?® Apart from this
desire to preach to the evangelise millions to the north, Burton felt very much responsible for Salter
who had not yet arrived in South Africa; he did not feel that he could "leave him in the lurch". For this

!® There are numerous references to the conventions at which Burton spoke as well as to the series of studies presented by him
to groups throughout the Transvaal; cf. Morehead, Congo Forests, pp. 11, 15, 16; it is also interesting to note that the first
missionaries to the new Pentecostal work in the Congo, apart from Burton and Salter were recruited from South Africa until
1920 when Salter returned from furlough in Britain with new helpers.

' There are and were many who had been lifelong friends of Burton; | mention only the Heatley and Saunders families; cf. H.
Womersley, Congo Pioneer, pp. 36, 38.

'8 Finance was forwarded from time to time to the missionaries at Mwanza through Bowie in Johannesburg; cf. Moorhead,
Congo Forests, p. 119; friends like W. F. Dugmore, Circular Letter, Johannesburg 11/11/1916 requested help for Burton and
Salter concluding : ‘shall we not continue to share in this glad sacrifice, and do what we can to strengthen the hands of the
dear ones?’ AZEMPreston.

' Moorhead, Congo Forests, pp. 11-13.

2 W.F. P. Burton, complier, Proverbs of the Baluba, Elisabethville, Editions de la Société d’Etudes Juridiques du Katanga, 1959,
259pp. ; W.F.B. Burton, Luba Religion and Magic in Custom and Belief, Tervuren, Musée Royal de I'Afrique Central, 1961.

2 Moorhead, Congo Forests, p. 12; Sundkler, Bantu Prophets, p. 227 reports Dowie's view on medical help; he frowns upon
hospitals.

22 1. Womersley, Congo Pioneer, p. 29 says that there was much opposition to the laying on of hands and praying for the sick
after the manner of the Pentecostals.

8 Moorhead, Congo Forests, pp. 14,15; cf. Sundkler, Bantu Prophets, p. 227.

* Moorhead, Congo Forests, p. 12; cf. Hollenweger, The Pentecostals, says that the apostolic Faith Mission was founded with
Thomas Hezmalhalch as first president (p.120); Sundkler, Bantu Prophets, p. 228 mentions the refusing of quinine in the Zulu
Zionist churches.

% \W. Burton, When God Makes a Pastor, pp. 74,75.

% Moorhead, Congo Forests, p. 14.

T |pid., p. 15.

% |bid., pp. 15,16.
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reason gge finally decided to take quinine; this was a course which he followed throughout his days in
Congo.

# \bid., p. 16; cf. H. Womersley, Congo Pioneer, p. 45; William Rew Snr. of the Garanganze Evangelical Mission who was an
acquaintance of Burton's, once told me that Burton took quinine while some of the other members of the CEM did not.
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C) North to the Belgian Congo

The opening up of the Congo Basin is a story in itself. | repeat those parts which help give
cohesion and background to the history of the CEM. In this way | shall place the history of the CEM in
the larger perspective of missions in the Congo as a whole and of Protestant missions in particular.

It was in 1482 that the Portuguese Diego Céo discovered the mouth of the Congo River which
he called the Zaire, a corruption of the Kikongo word nzadi meaning river. AIthough there was a
Catholic missionary work introduced at San Salvador as a result of this discovery there was I|ttle in the
way of penetration by Europeans into the heart to the Congo basin until the late 19th century. % As Ruth
Slade points out, any contact between Europeans and Congolese Was confined to where most of the
Europeans were traders and more often than not, slave traders.® In 1818 the English sea captain
James Tuckey was responsible for an expedition up the Congo River when an attempt was made to
find out if the Congo was in any way connected with the Niger Delta. Tuckey did not get very far before
he was stopped by the impassable rapids on the lower Congo and he died soon after from malaria.*
1858 Englishmen Richard Burton and John Speak discovered Lake Tangany|ka while between 1869
and 1871 the famed missionary explorer, David Livingstone, made his way through the Maniema to the
Lualaba at Nyangwe. °

It was the reports of Livingstone, H. M. Stanley, who later himself led in an expedition from
Stanley Falls to the mouth of the Congo, and others that really gave impetus to the opening up of the
Congo Basin.” These men had given concise details about the nature of the atrocities perpetrated by
the slave traders, but at the same time indicated that there was great potential in the resources of the
hinterland. This information sparked the interest of geographic, phllanthroplc and missionary societies
in Europe and in North America leading to considerable activity on their part

The 19th century was one of expansion and colonisation for the European powers and Leopold
Il of the Belgians did not want to be left out. He had been looking around for some time for a colony or
colonies in the East but nothing had ever materialised.’ Neither did the African Association’® hold the
key to the door of his ambitions and he felt he had to look elsewhere if his dreams were to be fulfilled.
So it was that not long after Cameron made a journey across Africa, Leopold convened an international
geographical conference from 12 to 14 September 1876.™ It was at this conference, under the guise of
philanthropic intent that he proclaimed:

Le sujet qui nous réunit aujourd’hui est de ceux qui méritent au premier chef d’occuper les amis de
I’lhumanité. Ouvrir a la civilisation la seule partie de notre globe, ou elle n’ait point encore pénétré, percer
les ténébres qui enveloppent des populations entieres, c’est, jose le dire, une croisade digne de ce
siecle de progrés et je suis heureux de constater combien le sentiment public est favorable a son
accomplissement : le courant est avec nous. (Encyclopédie du Congo Belge, p. 14. cited in E.M.

cf. Ruth Slade, King Leopold's Congo: Aspects of the Development of Race Relations in the Congo Independent State,
London, O U P, 1962, p. 1; Diego Céo is also called Diego Cam; ibid.; on the date cf. René Cornet, Sommaire de I'Histoire
du Congo Belge, Brussels, L. Cuypers, 1948, p. 29; on the Kikongo word cf. EM Braekman, Histoire du Protestantisme au
Congo, Brussels, Librairie des Eclaireurs Unionistes, 1961, p.14.

Slade, Leopold's Congo, p. 20; Braekman, Protestantisme au Congo, pp. 14, 15, 45, 46; There is what John R. Crawford calls
a "Hint" that apart from the earlier Catholic presence at San Salvador, there were Protestant soldiers who were primarily
engaged in trade, but also found time to engage in evangelism during the early part of the 17th-century; J. R. Crawford,
Protestant Missions in Congo 1878-1969, English translation, Kinshasa, Librairie Evangéligue au Congo, n.d.p.1; cf. E.M.
Braekman, Protestantisme au Congo, pp.32-41.

Slade, Leopold's Congo, pp. 18, 20.

Ibid., pp. 16, 17 ; Cornet, Sommaire, p. 13; Braekman, Protestantisme au Congo, p. 14.

Cornet, Sommaire, p. 8.

Horace Waller, The Last Journals of David Livingstone in Central Africa from 1865 to His Death, Il London, John Murray, 1875,
pp. 32-150.

Cornet, Sommaire, pp. 12, 13 and 34 where he records the arrival of Stanley at Boma on 9/8/1877; Verney Lovett Cameron
had earlier crossed Africa from East to West passing through the Katanga in 1873-75; cf. Verney L. Cameron, Across Africa,
London, Daldy, Isbister and Company, 1877 especially volume Il for the area which concerns the study; cf. Cornet, Sommaire,
p.9; Tshimanga wa Tshibangu, Histoire du Zaire, Bukavu, Zaire, Ceruki, 1976, p. 183.

8 J. Crawford, Protestant missions, pp. 1,2; Slade, Leopold's Congo, p. 141.

® J. Stengers, Textes inédits d’Emil Banning, Brussels, Académie Royale des Sciences Coloniales, 1955, p.13.

' Cornet, Sommaire, p. 30; this association had been formed in London in 1788.

! Slade, Leopold's Congo, p. 36; Braekman, Protestantisme au Congo, p.16; Cornet, Sommaire, pp. 10, 33.
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Braekman, Histoire du Protestantisme au Congo, Brussels, eds. De la Librairie des Eclaireurs Unionistes,
1961, pp. 16,17)

This conference gave birth to the African Internatlonal Association with Leopold Il as its
president and Baron Greindl as its Secretary General.” In the meantime, H. M. Stanley had completed
his h|stor|c descent of the Congo River and the possibilities for the opening up of the region became
more real.”® Leopold managed to persuade Stanley to lead an expedition of his newly formed Comité
d’Etudes du Haut Congo. The purpose of this purportedly international team, was the study of trade
possibilities in the Congo as well as the construction of a railway around the rapids on the lower river to
the Stanley Pool.** The Comité soon fell apart, but the King continued to use the name since by this
time the entire enterprise had taken on a political flavour. Leopold realised that he was not alone in the
field since a number of other nations were Iooklng interestedly at the Congo; he knew that he had to be

astute in his handling of the entire prOJect ® The Comité became the International Association of
Congo in 1882, but as Ruth Slate points out, it was far from being international, and the truth of the
matter was, that its chief executor, Stanley, was answerable to no one but the king."® Although it was
evident that the king wanted his own colony, Leopold who was a master politician, managed to
persuade the Europeans that his ambitions were totally philanthropic.'” France and Portugal, however
were not convinced and Germany had her eyes on parts of the Katanga and Kasai, but Stanley had
already secured treaties with tribal chiefs throughout the Congo. According to Leopold, this gave them
sovereign rights over large tracts of the Congo.'® The coup de grace as far as the other contenders
were concerned came when America saw in Leopold a friend, and accepted the Association's flag and
authority over the Congo.19 This took place at the Berlin Conference held in 1884-85 and more or less

'2 Cornet, Sommaire, pp. 11, 33; on p. 11 he shows how Greindl was soon replaced by Strauch, Protestantisme au Congo, p.17;
Slade, Leopold's Congo, p. 37; on the religious side of the expedition sent out by the Belgian's cf..Auguste Roeykens, La
Politique religieuse de I'Etat indépendants du Congo, Documents I, Léopold Il, le Saint-Siége et les Missions catholiques dans
I’Afrique Equatoriale (1875-1885) Classe des Sciences morales et politiques N.S. 32 (1), Brussels, Académie Royale des
Sciences d’'Outre-Mer, 1965, pp. 97-112.

13 Slade, Leopold's Congo, p.37; Cornet, Sommaire, p. 13 says of this event: ‘Cette randonnée sans égale, ce grand geste
d’énergie humaine, va susciter, dans le monde entier, un intérét enthousiaste et platonique, et va faire naitre aussitdt, dans un
cerveau royale, des projets grandioses et pratiques.’

 Upon his return from the Congo, Stanley had been met Marseille by a delegation from Leopold, but at that time he still hoped
to be able to convince Britain to become involved in the Congo basin. For this reason he did not accept the invitation to see
the King. However, later when he found that the British government had no interest in his ideas he agreed to become the
executive officer of the King of the Belgians in the Congo; cf. Cornet, Sommaire, pp. 13, 14; Ruth Slade, Leopold's Congo,
p. 37; Leopold's plans for the Congo and the mission with which he hoped to entrust Stanley are clear and the letter which he
wrote to Baron Solvyns on 17/11/1877:

Nous devons étre a la fois prudents, habiles et prompts a agir. Je voudrais m’exposer ni a mécontenter les Anglais, ni
a échapper une bonne occasion de nous procurer une part de ce magnifique gateau africain. Je me résume : 1) je
voudrais voir Stanley des qu'il aura été applaudi a Londres. 2) Si Stanley me plait, je lui procurerai de I'argent pour
qu’il fasse explorer compléetement quelques contrées sur le Congo et des affluents et y fonder des agences.3) Selon
les circonstances, je tacherai de transformer ces agences en quelque’ établissement belge ou en quelque station soit
flottante soit terrestre qui nous appartiendrait.... Je crois que si je chargeais de but en blanc Stanley de prendre en
mon nom possession d’un point quelconque de I'Afrique, les Anglais m’arréteraient. Si je les consulte, ils m’arréteront
également. Je pense donc confier a Stanley une tache d’exploration qui n’offense personne, nous donnera la-bas des
agences et leur état-major dont nous tirerons parti dés qu’'on sera habitué en Europe et en Afrique a nos prétentions
sur le Congo. Les agences de Stanley seraient mises gratuitement a la disposition de I'’Association International qui je
tiens a voir se développer ». (cited in Tshimanga wa Tshibangu, Histoire du Zaire, p. 39 the original being found in the
Archives du Palais, Brussels).

'* Slade, Leopold's Congo, pp. 38, 39; Brazza the French officer-explore ahead had by this time planted the French flag on the
northern bank of the 'Stanley Pool' (on 10/9/1881) and the Portuguese were also making claims that the Congo belonged to
them due to their earlier occupation of the region; cf. Cornet, Sommaire, pp. 15, 35.

® Slade, Leopold’s Congo, p. 38; Cornet, Sommaire, p. 15.

' Cf. Marvin D. Markowitz, Cross and Sword: The Political Role of Christian Missions in the Belgian Congo, 1908 to 1960,
Stanford, California, Hoover Institution Press, 1973, p. 3, ft. nt. +; Slade, Leopold’s Congo, p. 39.

8 H. M. Stanley, The Congo and the Founding of Its Free State, Il London, Sampson Low, Marston, Searle & Rivington, 1885, p.
379:

The association were in possession of treaties made with over 450 independent African chiefs, whose rights would be
conceded by all to have been indisputable, since they held their lands by undisturbed occupation, by long ages of
succession, by real divine right. All of their own free will, without coercion, but for substantial considerations, reserving
only a few easy conditions, they had transferred their rights of sovereignty and of ownership to the Association.

On the Portuguese, French and German interest in the Congo cf. Cornet, Sommaire, p. 17.
'® Cornet, Sommaire, p. 18.
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forced the other powers to acquiesce thereby excepting the International Association’s sovereignty
over the Congo.”

Slade indicates that British trading interests and English-speaking Protestant missionaries had
both played an important part in contributing to the acceptance of the final declaration recognising the
Association and its rights. Those interested in trade were worried about the high tariffs that would be
imposed by the other contenders, France and Portugal. The Protestant missionaries were concerned
that the strong Catholic influence which would be consequent to any handing over of authority to the
same powers would be detrimental to their evangelism.* For this reason they were strongly in favour
of Leopold and his plans.? In July of 1885, after the powers had agreed to Leopold's proposals, Sir
Francis de Winton, governor at Banana, proclaimed the foundation of the Congo Independent State, a
regime which lasted until 1908.%

At this point it is necessary to mention something of the content of the General Act of the
Conference of Berlin since this is of considerable importance later when there were Mission-Sate
confrontations over its interpretation. The following is a summary of the main items: there was to be
freedom of trade for all nations;** freedom of movement up and down the waterways;*> suppression of
all slavery and the slave trade including purchase of and transport of slaves in the entire region;26 there
were to be restrictive measures with regard to the traffic of alcoholic quuors,27 and finally, most
important of all as far as the study is concerned, there was to be religious liberty. The last statement
meant that there was to be protection and favour given without distinction to: “all religious, scientific, or
charitable institutions, and undertakings created and organised for the above ends, or which aim at
instructing the natives and bringing home to them the blessings of civilization". All "Christian
missionaries, scientists and explorers" were to be accorded special protection while freedom of
conscience was to be granted to the 'natives' in religious matters.”® As far as the majority of Protestant
missionaries in the Free State, and later in the Belgian Congo, were concerned, it was this clause in
the Act that was subject to a great deal of different interpretation and abuse by the Administration. This
resulted in much antagonism between the Protestants, the Catholics and their protégés the

% A, Berriedale Keith, The Belgian Congo and the Berlin Act, Westpoint, Connecticut, Negro Universities Press, 1970 (original at
Oxford, Clarendon, 1919), p.302; Cornet, Sommaire, pp. 18, 19; Slade, Leopold's Congo, p. 43.

2L Ruth Slade Reardon, 'Catholics and Protestants in the Congo', in Christianity in Tropical Africa, Ed. C.G. Baéta, London, OUP

for the 1Al, 1968, p. 85; Ruth Slade, Leopold's Congo, p. 39; Ruth Slade, English-Speaking Nations in the Congo Independent

State 1878-1908, Brussels, Duculot, 1959, pp. 66-71; M. D. Markowitz, Cross and Sword, p.5; in the Markowitz 'The Missions

and Political Development in the Congo', Africa, 40 (3) July 1970, p.234 says: "there can be little doubt that the aid of the

Protestant missions had been helpful, if not instrumental, in obtaining the establishment of Leopold's dominion in the Congo

under the Berlin Act of 1885".

Slade, Leopold's Congo, p. 39; Markowitz, supra, ft. nt. 21; in the latter conflicts between Leopold/the Catholics and the

Protestant missionaries, the part that the Protestants played in the establishment of the free State and the way in which they

backed the King is seldom remembered; A. Roeykens, La Politique religieuse, pp. 37-50, 55, 56 shows how Leopold had been

trying since 1876 to form Belgian Catholic orders which would be responsible for the evangelism of the Congo, but this did not

happen quickly enough to prevent English-speaking Protestants getting to the Congo before the Catholic-Belgians.

General Act of the Conference of Berlin (hereafter GACB) cited in a Berriedale Keith, Berlin Act, Articles I-1V, pp. 302-304.

GACB Articles, supra.

> GACB, Atticles XIIl and XVI, in Berriedale Keith, Berlin Act, pp. 302-322.

% GACB, Atticles VI and IX, in Berriedale Keith, Berlin Act, pp 302,305, 318.

' GACB, Articles XC-XCV, and Convention Respecting Liquors in Africa, signed Brussels, 3/11/1906 in Berriedale Keith, Berlin
Act, p.320.

8 For reference | reproduce the entire Article VI of the Berlin Act as cited in Berriedale Keith, Berlin Act, p. 304:
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Article 6.-Provisions relative to the Protection of the Natives, of Missionaries and Travellers, as well as relative to
Religious Liberty.

All the Powers exercising sovereign rights and influence in the aforesaid territories bind themselves to watch over
the preservation of native tribes, and to care for the improvement all the conditions of the moral and material well-
being, and to help in suppressing slavery, and especially the Slave Trade. They shall, without distinction of creed or
nation, protect and favour all religious, scientific, or charitable institutions, and undertakings created in organized for
the above ends, or which aim at instructing the natives and bringing home to them the blessings of civilization.

Christian missionaries, scientists, and explores, with their followers, property, and collections, shall likewise be the
objects of especial protection.

Freedom of conscience and religious toleration are expressly guaranteed to the natives, no less than to subjects
and to foreigners. The free and public exercise of all forms of Divine worship, and the right to build edifices for
religious purposes, and to organize religious missions belonging to all creeds, shall not be limited or fettered in any
way whatsoever.
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Administration for many years.29 While the vying for territory was going on between the European
powers, the Livingstone Inland Mission had been founded in 1877. In 1878 it sent Henry Craven and J.
Strém to Palabala at the mouth of the Congo River. These were the first Protestant missionaries of the
new epoch.*® Reinforcements came out to help but many lost their lives during those early years from
malaria.*" Nevertheless, step-by-step new posts were established and other missionary societies were
added to the groups that were already there. Initially most of these societies were engaged in
missionary evangelism in the area of the lower Congo but they gradually worked inland using the
waterways as their line of communications and supply. By the time that the Congo Free State came
into being there were already four Protestant missionary groups and one Catholic order in the Congo.32

2 Marvin D. Markowitz, Cross and Sword, pp. 25-30.

% Braekman, Protestantisme au Congo, pp.59-61; C. Irvine, The Church of Christ in Zaire, p. 87; although the Baptist Missionary
Society (BMS) had sent Comber and Grenfell to reconnoiter the area of the Lower Congo during the early part of 1878, they
returned to the Cameroon and for this reason H. Craven is considered to be the first Protestant missionary to establish himself
on Congo soil; cf. George W. Carpenter, Les Chemins du Seigneur au Congo: Commemorant soixante-quinze ans de
Missions Protestantes 1878-1953, Leopoldville, Librairie Evangélique au Congo, 1953, pp. 4,5.

31 Braekman, Protestantisme au Congo, pp. 61-65.

¥ The following is a list of Protestant and Catholic missionary societies in the Congo by 1920. | employ the names by which they
were known in the Congo:

1) Protestant Missionary Societies: (a)

Mission Date
Livingstone Inland Mission 1878
Baptist Missionary Society 1882 +
American Baptist Foreign Mission Society 1884
Svenska Missions Forbundet 1884
Garenganze Evangelical Mission 1886
Bishop Taylor's Mission 1886 +
Christian and Missionary Alliance 1888 + (b)
Congo Balolo Mission 1889
American Presbyterian Congo Mission 1891
Westcott Mission 1897
Disciples of Christ Congo Mission 1899 +
Africa Inland Mission 1912 +
Congo Inland Mission 1912 +
Heart of Africa Mission (WEC) 1913
Mission Méthodiste du Sud Congo 1913 +
Mission Méthodiste du Congo Central 1914 +
Congo Evangelistic Mission 1915
Svenska Baptist Missionen 1919

+ In some cases the foundation of the mission or the establishment of its first post was later than its entry to the Congo. The
entry of the founder could have been some years before the date | have given.

(a) These figurers are taken mostly from E.M. Braekman, Protestantisme au Congo, pp. 349-354 and compared with other
sources such as C. Irvine, The Church of Christ in Zaire (information on each mission). Nevertheless, | have not
included two missions named by Braekman — The American Mennonite Brethren Mission, and the Mission Baptiste
Norvégienne — since as far as | can tell his figures are incorrect as they only entered the Congo after 1920.

(b) The Simpson group of missionaries arrived in 1885, but they later left the Congo. In 1888 a fresh start was made; cf. J.
Crawford, Protestant Missions in the Congo, p. 2.

2) Catholic Missionary Societies: (c)

Order Date
Péres Blancs (Missionnaires d’Afrique) 1880
Péres de Scheut 1893
Jésuites 1893
Trappistes 1894
Péres du Sacré-Coeurs 1897
Prémontres 1898
Rédemptoristes 1898
Péres de Mill-Hill 1905
Péres du Saint-Esprit Nord Katanga 1907
Bénédictins 1910
Capucins 1910
Salésiens 1911
Dominicains 1911
Franciscains 1920
Croisiers 1920

16



Often in the early years the agents of the Association, and later the Free State, collaborated closely
with the missionaries in the opening up of their posts and mission stations respectively.33 So it was that
when George Grenfell made his maiden voyage in his steamer the Peace during July of 1884, the
heag4administrator of the International African Association, Sir Francis de Winston, was on board with
him.

Wherever it was possible the Protestant missionaries tried not to duplicate the work of another
Protestant society and there was considerable comity between them all.*® After all, the country was so
vast and the population innumerable, so it was felt best to extend oneself rather then infringe on the
work of others. There were those societies like the Baptist Missionary Society which believed that it
was their task to press on as quickly as possible and thereby cross the entire continent. In practice it is
probably true to say that the BMS later realised that there were many problems involved in rapid
extension, not least, those of working amongst different language groups, and communication between
their own missionary posts.*

Most of the other societies became occupied with evangelism in only one area where they
could limit themselves where possible, to one single tribal language group. In this way, societies
spread out over the hinterland so that by 1900, Protestant missionaries were found in all the areas,
later known by the Belgian administration as: Léopoldville, Equateur, Orientale and the Katanga.37

Of the 11 Protestant missions in the Congo by 1900 there was only one in the Katanga: the
Garenganze Evangelical Mission. | will say more about missions in the Katanga than | have about
missions in the other provinces since this is the area which directly interests this study. It is the area in
which the CEM became activily engaged in missionary evangelism. In 1896 Frederick Stanley Arnot of
the Plymouth Brethren, a Scotsman by birth who had gone to school with Livingstone's children, came
to live at Bunkeya. At that time this was the capital of the Kingdom of Garenganze, a large portion of
what was later known as the Katanga.*® It was here at Bunkeya that Msiri or Msidi as he was otherwise
known, a slave trader from Tanganyika had usurped the throne and set himself up as absolute
potentate over a number of peoples.*

Msiri carried on a continual trade in slaves whom he sold to traffickers who came to Bunkeya
from the Portuguese post at Bié in Angola. These slaves, for the most part, were those who had been
taken prisoner during the many raids of his army on unsubmissive peoples. Others were the 'tribute’
given by friendly chiefs to Msiri in order to remain in his good books.* For the slaves and ivory sold to
the Portuguese, Msiri received guns and powder as well as other goods. It was by way of these
firearms that he managed to force his will upon the people and to buttress his kingdom.

(c) This list has been taken from : Alfred Corman, Annuaire des Mission Catholiques au Congo Belge, Premiere

Année, Brussels, Librairie Albert Dewit, 1924, p.7.
3. Crawford, Protestant Missions in Congo, p. 2.
% Braekman, Protestantisme au Congo, p. 71.
% R. Slade, Leopold’s Congo, p. 146.
% |bid., pp. 142-144 and pp. 78,96 where we see how Robert Arthington the wealthy supporter of the BMS held the philosophy
that a missionary should only preach once in any given place and that by preaching the Christian message in all of Central
Africa the BMS would thereby hasten the return of Christ. There is no evidence that his philosophy was very influential, but the
BMS founded some thirteen posts between the Lower Congo and Stanley Falls; cf. Braekman, Protestantisme au Congo, pp.
78, 158, 194.
Braekman, Protestantisme au Congo, pp. 349-352 ; LIM was later taken over by the SMF and the ABFMS. It has been in the
following Provinces: Léopoldville, Equateur. | list the Provinces in which some of the other Protestant missions were located:
BMS-Léopoldville, Equateur, Orientale; ABFMS-Léopoldville; SMF- Léopoldville; GEM-Katanga; Bishop Taylor's Mission-
Kasai, Léopoldville; CMA in Léopoldville; CBM- Equateur; APCM- Kasai; Westcotte Mission-Kasai; Disciples of Christ-
Equateur.
F.S. Arot, Garenganze or Seven Year's Pioneer Mission Work in Central Africa, new ed. London, Frank Cass and Company,
1969, pp. vi, 171, 231; The Luanza Mission which was also Brethren was started by Dan Crawford at Launza on Lake Mweru
in 1893 but it later amalgamated with the Garenganze Evangelical Mission; Katanga gets its nhame from the Katanga or
Balamba king. There is still a village of Katanga where he resided. This is not many miles from the town of Likasi on the
shores of the lake formed by the Lufira River; cf. Braekman, Protestantisme au Congo, p. 85.
A. Verbeken, Msiri, Roi du Garenganze : 'Homme Rouge du Katanga, Brussels, L. Cuypers, 1956, pp. 27,42 ; Arnot,
Garenganze, p. 231 ; Braekman, Protestantisme au Congo, pp. 84,85; Msiri was born near Tabora of the sub-tribe of the
Wasumbwa, a name which was changed in Congo to BaYeke, or hunters, as an indication of their occupation. Msiri was also
known as Mushidi, Mshidi and Msidi; cf. Verbeken, Msiri, p. 34, 50-59 on his usurping the power of the local tribes.
% Verbeken, Msiri, pp.130,131 ; On the opening up of the slave trade between Bié and the Katanga cf. Arnot, Garenganze,

p.233.
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Arnot must have believed that he could bring about some change and perhaps even manage
to convert Msiri, but this was never achieved. Arnot had been well received by the king and even
managed to arrange for other missionaries to join with him, but their influence over Msiri was limited
and they were hindered in the work as they were not free to travel as they pleased.* The missionaries
were grieved by what they saw at Bunkeya, especially by the sacrifice and summary execution of
humans. As well as this there was the slave trade, but it seemed that their hands were tied and there
was little that they could do directly.*?

However, Msiri was finally killed after he had been involved in an argument with a delegation
sent by the forces of the Free State. They had tried to force the king to recognise the Free State flag
and he would not, preferring to play the Belgians and the British against each other. An officer by the
name of Bodson pulled a revolver and shot the sovereign before he himself was mortally wounded.
This precipitated the break-up of the Kingdom of Garenganze and Bunkeya was abandoned for a
number of years. The Brethren missionaries who had been there left to start work on the eastern side
of the Lualaba. Others moved to the highlands of the watershed between the Congo and the Zambezi
all the way West to Angola where work had already been planted at Big.*®

Dan Crawford, one of the young missionaries who had been at Msiri's court, left for Luanza in
the East where the highlands overlook Lake Mweru and it was there that he established his Luanza
mission in 1893. Many of those who had been at Bunkeya joined Crawford in one of the first 'Christian
Villages' of the era in what was to become the Belgian Congo.44 It should be remembered that until the
death of Msiri the Free State had no right or authority over the Katanga even though it had been
established for considerably longer in other parts.

Bunkeya, which as | mentioned, had been abandoned, was later reopened while new stations
were commenced at Mount Koni and Mulongo. Since Mulongo is important in the history of the CEM it
is necessary to say more about it now. M. Zentler, was German born but had spent most of his life in
England. Both he and J. A. Clarke had left Mount Koni to preach in many of the villages along the
Lualaba. It was while the two men were on this journey that Zentler saw the need to establish a
permanent post at Mulongo on the eastern bank of the Lualaba.”® He was not, at first, encouraged b)/
the GEM missionaries but decided that he could not afford to neglect this densely populated area. °
The population which follows the Lualaba is still one of the most dense in Zaire today. Mulongo
Mission, founded in 1911, was the very first missionary post in the entire area. It was in 1912 that the
Catholics, pursuing their normal strategy, tried to forestall any Protestant advances by opening a

“1 Arnot, Garenganze, pp. 171-230, 266 ; Charles A. Swan and Faulknor joined Arnot in December 1888; Arthur G. Ingleby,
Pioneer Days in Darkest Africa, London, Pickering and Inglis, n.d., p.45,46; cf. Sharpe’s Letter to Johnston, 8 1X 90, in
Johnston to Foreign Office 3 V 91, F. Office correspondence e 8 4/2114 cited in Slade, English-Speaking Missions, p. 113
says that Swan and Faulknor were not able to do anything without asking Msiri's permission and were almost his slaves. cf.
R.J. Cornet, Katanga: le Katanga avant les Belges et I'expédition Bia-Francqui-Cornet, 3ed., Brussels, L. Cuypers, 1946, p.
53 ; Verbeken, Msiri, p. 164.

This is evident from supra ft. nt. 41 and Arnot, Garenganze, pp. 193, 205, 240; cf. James J. Ellis, Dan Crawford of Luanza or,
37 Years’ Missionary Work in Darkest Africa, London, Hulbert Publishing Company, n.d., p. 55.

R. Anstey, King Leopold’s Legacy: The Congo Under Belgian Rule 1908-1960, London, OUP for the Institute of Race
Relations; Moorhead, Congo Forests, pp. 47, 198, 199; W.F.P. Burton, God Working with Them; being Eighteen Years of
Congo Evangelistic Mission History, London, Victory Press, 1933, p. 38 where Burton mentions the released slaves from
Angola all of whom were converted in Bié.

Braekman, Protestantisme au Congo, pp. 126,127 ; C. Irvine, The Church of Christ in Zaire, p. 81 both give the date of 1894
for the opening of the Luanza Mission, but | have evidence from the Archives of the Bureau Régional des Affaires Politiques,
Shaba in Lubumbashi that the correct date is 1893; cf. “Table de Statistiques, Luanza Mission: Liste des missionnaires
resident la Province de Katanga” n.d., ; This is in accord with what James E. Ellis says, Dan Crawford, pp. 81,82; cf. R. Slade,
English-Speaking Missions, pp. 126,127.

J.A. Clarke is mentioned in the ‘Casement Report’, p. 47 cited in R. Anstey, Leopold’s Legacy, p. 8, ft. nt. 1; H. Womersley,
‘The Man Who saw the place’ CEMR, No0.329 April 1964, pp. 15-17 contains extracts of a letter from M.F. Zentler to H.
Womersley in which he mentions his contacts with Bowie and the start of the work at Mwanza; W. Burton, Honey Bee: Life
Story of a Congo Evangelist, Preston, CEM, n.d., p. 10.

Moorhead, Congo Forests, p. 25; H. Womersley, ‘The Man Who saw the place’, CEMR, No0. 329, pp. 15-17; W. Burton, God
Working with Them, p. 3; The date for the founding of the Mulongo mission is not clear. Braekman, Protestantisme au Congo,
p. 350 says it was in 1911, but in a letter: Vice-Gouverneur General du Katanga, Letter, Services des Terres, Katanga, No.
415, Elisabethville, 15/7/1916 AABruxelles, the Governor says he had received a letter from Zentler on 8/7/1912 informing him
of his desire to install himself and his work at Mulongo.
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mission at Malemba Nkulu on the opposite bank of the Lualaba. This Catholic mission came under the
direction of the Holy Ghost fathers who had their headquarters at Kongolo.47

By the time that these events had taken place the Congo Free State no longer existed.
Considerable pressure had been put on Leopold to change his policies. This was because of the harsh
measures taken by the king in order to force the population to produce rubber in sufficient quantities to
keep his enterprise above the water line. So severe and inhumane were his methods that there were
many lives lost and not a little blood spilt. It was for this reason that in connection with the Free State
one spoke of 'Red Rubber'. More than once the king turned a blind eye to what was going on and
actively sought to deny any of the accusations brought against him. It was only the eventual pressure
of groups in England and America that finally forced the Belgian parliament to take stock of what was
happening in the Congo and this they did most reluctantly.”® Amongst those who had been most
aggressive in their condemnation of the agents of the Free State had been a number of Protestant
missionaries. This together with the fact that England and America, both English-speaking Protestant
nations, were foremost in their accusations against the king of the Belgians, caused much open
resentment on the part of many Belgians. For many years in the Belgian Congo, this earlier criticism of
Leopold by the Protestants was used as a tool against Protestant missions by both the Catholic Church
and the Administration.* Finally, after much heated discussion and a great deal of pressure from within
and without, the Belgian parliament voted on the 20th of August 1908 to annex the Congo which
thereafter became the Belgian Congo.*

From the earliest times the Katanga had been an object of keen interest; even as early as the
Arab slave trading days reports of the country's riches in copper had made their way to the coasts of
the continent. For this reason before the Free State had established its presence in the Katanga the
Administration was extremely anxious about what the British would do in the region. The British were
looking very interestedly at the potential in the Copperbelt which is the copper bearing area that
commences near Ndola in today's Zambia, and continues through to Kolwezi. Alfred Sharpe, an
emissary of Cecil John Rhodes, had been to Bunkeya during the days of Msiri to try and persuade him
to sign a treaty with the British. This would allow them to take up residence in his kingdom.51 Msiri
refused to sign. Later he changed his mind and attempted to recall Sharpe, but his efforts were foiled
when his message was intercepted by the Free State agents. Not long after this Msiri was killed in the
shooting incident which | have already mentioned. However, even when the Free State had
established its presence in the Katanga its agents continued to suspect every move of the British to the
South of its borders.

Because of the vastness of the country and the impossibility of trying to police and develop its
resources on their own, the Free State decided to employ methods similar to that which had worked
well enough with the British. The latter had incorporated private companies like the British South Africa
Company to accomplish their purposes in the South of the continent.”> However, the companies
incorporated by the Free State were not governing bodies and they were not autonomous; they were
answerable to the Free State Administration. The Administration hoped that these companies would
develop and prepare the country for stable government. In the Katanga the private enterprises formed
included: the Compagnie du Katanga, the Comité Spéciale du Katanga, the Compagnie des Chemins

“" The Holy Ghost Fathers (Péres du Saint Esprit) had opened their work at Kindu in the Maniema in 1907, but soon afterwards,
in 1909 they moved most of the administration to Kongolo. It is at Kongolo that the CFL built their ship-yards for the steamers
which plied the Lualaba. In 1912 the Spiritans opened a station at Malemba Nkulu on the opposite bank to Mulongo and the
GEM. In 1921 they commenced a mission at Ankoro (properly Hanga Nkolwa), at the confluents of the Lualaba and the Luvua,
the river which drains Lake Mweru; cf. Alfred Corman, Annuaire des Missions Catholiques, pp. 284, 285; | will treat Catholic
policy elsewhere, but it is evident from Corman, pp. 182,183 that what | say about Catholic strategy aimed at the holding back
of the Protestants is correct.

“8 Slade, Leopold’s Congo, pp. 207,210; Cornet, Sommaire, p. 23; R. Anstey, King Leopold’s Legacy, pp. 6,7; Markowitz, Cross
and Sword, pp. 6,7.

9 Slade, Leopold’s Congo, pp. 200,201; On the role of the Protestant missionaries Murphy, Sjoblom, Hinde and Morrison cf.
Slade, Ibid., pp. 181-192; Cornet, Sommaire, p. 24; R. Anstey, Leopold’s Legacy, pp. 8-18, 33; R. Slade, English-Speaking
Missions, pp. 242-257, 268-286.

 Cf. A. Stenmans, La reprise du Congo par la Belgique, Brussels, Editions Techniques et Scientifiques R. Louis, 1949, pp.
435-455 ; Slade, Leopold’s Congo, p, 209.

*L Verbeken, Msiri, pp. 166-170; R. Slade, Leopold’s Congo, p. 126.

%2 Slade, Leopold’s Congo, pp. 130, 132-134; Cornet, Katanga, pp. 199,200.
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de Fer des Grands-Lacs (CFL), the Union Miniére du Haut-Katanga, and the Compagnie du Chemin
de Fer du Bas-Congo au Katanga (BECEKA).>

This brief introduction gives some idea of what things were like in 1915 when Burton was in
South Africa contemplating missionary work in the Katanga. It is not all clear just when it was that
Burton made the decision to go to the Congo but it would seem that he must have been greatly
influenced by the findings of the exploration party sent out by the Pentecostal Mission in 1914. He had
also been studying maps of the Congo and had come across some of the names of former rubber
collecting camps in the Katanga including those of Fundabyabo, Nkinda and Kisengwa. Maps were
not always accurate and often place names were completely wrong or they were wrongly located.>
Burton had somehow decided that Fundabyabo was the point from which they would launch their work
in the Congo.> This point, which turned out to be of very little consequence, is not found on modern
maps and is located on the Lualaba not far from Munanga which lies on the main road from the coal
mining centre of Luena to Kolwezi.

Earlier 1 mentioned the exploration party sent out by the Pentecostal Mission from South
Africa. In 1914 a group of four men from the Pentecostal Mission had left South Africa by boat for what
was then German East Africa. Their purpose was to explore the centre of the continent with a mind to
finding the most needy tribes so as to be able to start new mission posts at strategic places. The party
included George Bowie, Ulyate, Richardson and one other who later turned back.” They had not been
on their way too long when the war broke out between Britain and Germany and they had to make their
way as quickly as possible to the Congo. In spite of considerable risk they managed to cross into the
Kivu without being captured. It was during this time in the Kivu that Richardson, who was a missionary
with many years of experience, came down with malaria and died. Both Bowie and Ulyate, though
suffering from recurring bouts of malaria, managed to walk all the way across the Maniema to the
Lualaba at Kongolo.”” An interesting story is told in this connection by H. Womersley who in 1949 was
called as the Legal Representative of the CEM to commence a station for the CEM at Kongolo. One of
the Congolese witnesses to whom the land belonged told of the arrival of two white men in 1914. He
said they had looked more dead than alive when they stood on the bank of the Lualaba to pray that
God would keep that spot for the preaching of the message of Christ. The same man believed that the
coming of the CEM was an answer to the prayer made so many years before. Today the CPZ Station
stands on that very spot.*®

From Kongolo the two men caught the CFL steamer bound for Bukama, but by the time they
got to Mulongo Ulyate was so ill with malaria that the captain advised he be put off to help his recovery.
F.M. Zentler, who has already been mentioned, welcomed them and helped nurse Ulyate back to a
measure of health. While Ulyate was recuperating, Zentler and Bowie made a trip to Mwanza on the
western side of the Lualaba. Zentler had made several visits to the chieftainship previously, but
explained to Bowie that he had more than he could handle on the east side. They met with Chief
Mwanza Kajingu and were shown a location on Kayembe Hill where they were told that they could
build a mission station.”® Bowie was obviously impressed by what he saw at Mwanza where there was
a population of 10,000 within three and a half kilometres and over 250,000 within 60 kilometres.®

*% The dates for their founding are respectively: 1891, 1900, 1902-3, 1906 and 1906; cf. Cornet, Sommaire, pp. 40-46; on CSK
cf. Anstey, Leopold’s Legacy, p. 38.

* H. Womersley, Congo Pioneer, pp. 40-42.

° W. Burton, ‘Recorded Notes’, p. 1.

%W, Burton, ‘A Brief History of the Thirty Years of the Congo Evangelistic Mission’, CEMR, No. 116, 1946, p. 1; W. Burton, God
Working, p. 4; H. Womersley, Congo Pioneer, pp. 42,43; this party was made up of three Americans and one South African.

" H. Womersley, Congo Pioneer, p. 43; Burton, God Working, p. 4.

*8 This incident was related to H. Womersley, who in 1949 was the Legal Representative of the CEM. He went to Kongolo to
make legal arrangements for the transfer of land to the Mission. Included in the delegation which ceded the land to the CEM
were a number of chiefs. Presumably, this group would have included the mwine ntanda (the possessor of the land) who
according to Luban law is the only one who has the authority to grant land to anyone. Even the Paramount Chief does not
have authority over the land, but only over the people. One of the men had been present when Bowie and Ulyate had made
their visit to Kongolo; cf. H. Womersley, Congo Miracle: Fifty Years of God’s Working in Congo (Zaire), Eastbourne, Victory
Press, 1974, p. 138; H. Womersley, ‘Flashes from the Past, No. 14’, CEMR, No. 400, 1970, pp. 4,5; H. Womersley, Interview,
Bedford, 21/7/1980.

* H. Womersley, ‘The Man who saw the place,” CEMR, No. 329, pp. 15-17; H. Womersley, ‘Mwanza the Place to Begin’, ZEMR,
No. 482, 1977, p. 4; W. Burton, God Working, p. 4; H. Womersley, Congo Pioneer, p. 43; Lewis B. Heath, Letter, Newark, New
Jersey, 22/5/1916 to Pierre Mali (Belgian Consul) New York, AABruxelles Dos. No. P.M. XIV where Bowie’s journey to
Mwanza is mentioned.

% Moorhead, Congo Forests, p. 20.
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Bowie decided immediately that this was the place they had been looking for and left word with the
chief that a dwelling be constructed for the missionaries who would be coming to take up residence at
Mwanza.®* H. Womersley writes concerning this event:

Surely God had brought Zentler and Bowie together to choose Mwanza -which actually means 'The
Place of Beginning' -as a starting point for tremendous venture for God? (Congo Pioneer, p. 43)

The time of this journey had turned out to be crucial since Zentler who was of German descent
was soon taken off to be interned as an alien at Stanleyville. This was because his parents had
neglected to take out naturalisation papers for him in Britain.®® By the time that Burton, Salter and the
other Pentecostal Mission workers had returned to the Congo in 1915, Zentler was no longer at
Mulongo.63

After three weeks at Mulongo, Ulyate, the one South African in the party, had recovered well
enough to make the homeward journey back to Johannesburg. When they eventually arrived both men
were overcome by malaria; Bowie hovered at death's door with a temperature of 104°F, but finally
recovered. Ulyate rallied for a time but after several months had a relapse and died shortly afterwards
since he refused to take any quinine.**

Burton had been joined by Salter in June 1915 and together they decided to team up with the
members of the Pentecostal Mission who proposed leaving shortly for Mwanza. This team from the PM
consisted of Joseph Blakeney, an American who had come out to South Africa in 1913 and who had
spent enough time amongst the Zulu to be of help Iinguistically,65 and George Armstrong, a South
African. Blakeney was to be the director while Armstrong, better known as '‘Daddy’ because of his age,
was to help with the construction work that would be necessary. Presumably they had in mind that
they ggould launch the project and once there were several buildings erected, reinforcements would be
sent.

Bowie and Ulyate must have brought news of Belgian Congo Government requirements for all
missionaries wishing to work in the country. Apparently Burton and Salter realised it would be very
difficult for them as indegendent missionaries to meet these requirements and to obtain the necessary
PC or Civil recognition. " Yet they felt very strongly that God was leading them to the Congo and
although they were never at any time members of the Pentecostal Mission they worked out an
arrangement whereby they would enter the Congo under the umbrella of their name. Burton and Salter
agreed to stay with this first party through the first year and rainy season. They would help to establish
something at Mwanza by which time they would have found out more about the Government
regulations for commencing their own work at Fundabyabo.®®

It was realised that there would be considerable delay at Elisabethville with the arrangements
that needed to be made by the Pentecostal Mission. Permission had to be granted before they could
start work at Mwanza, and for this reason to cut costs it was decided that Burton and Blakeney would
proceed. Burton was chosen to accompany Blakeney since he had learned French as a child from his
French governess. It was considered important that one of those who was to deal with the authorities,
should be able to communicate with the Belgians in their own tongue.69 Burton intimates that Blakeney
was quite jealous of the fact that it was Burton who could speak French and that at times he had been
most uncouth in his manner. This was probably because he realised that although he was the director
of the Pentecostal Mission, in Congo he was going to be very dependent upon Burton for most of the

® Ibid., p. 27; in H. Womersley, ‘The Man who saw the place’, CEMR, No. 329, p. 16 Zentler tells how he went to Mwanza with
Bowie and that it was immediately decided to erect a building there because of the Catholics designs in the area; cf.
Moorhead, Congo Forests, p. 27.

% Supra ft. nt. 61 on Zentler, and same article p. 17; H. Womersley, Congo Pioneer, p. 43; Moorhead, Congo Forests, p. 25; In
his article, H. Womersley, ‘Mwanza the Place to Begin’, ZEMR, No. 482p. 4 it is noted that Zentler dies at Bebington, England
on 13/12/1976 at the age of ninety four.

% Moorhead, Congo Forests, p. 25.

® Ibid., p.14; W. Burton, God Working, p. 4; W. Burton, ‘Recorded Notes’, p. 1; H. Womersley, Congo Pioneer, p. 43; after a

short time Bowie was forced by ill health to return permanently to the United States.

Moorhead, Congo Forests, p. 25; cf. C. Irvine, The Church of Christ in Zaire, p. 55.

W. Burton, God Working, p. 6; Moorhead, Congo Forests, p. 19; C. Irvine, The Church of Christ, p. 56.

The matter of legal status in the Belgian Congo, better known as Personnalité civile (PC) will be treated in Chapter IV A).

W. Burton, ‘Recorded Notes’, p. 1; Moorhead, Congo Forests, p. 19; H. Womersley, Congo Pioneer, pp. 45,46.

Moorhead, Congo Forests, p. 19; H. Womersley, Congo Pioneer, p. 46.
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business that would transpire between the new mission and the Belgian administration.’® The advance
party left Johannesburg on 23 June and arrived in Elisabethville on 1 July 1915.” During November of
1914, probably while Bowie and Ulyate were still in Elisabethville on their way to Johannesburg,
George Bowie wrote a letter to the Comité Spécial du Katanga, the private company responsible for
the allocation of all land in the Katanga and the owner of all mineral and forestry rights. In this letter he
asked for a parcel of land 40 kilometres west of Mulongo. The Comité replied that since the
Pentecostal Mission had as yet not received PC and was not officially registered in the country, no help
could be given to them and for this reason their request was denied.’® Later when the Administration
realised that the Pentecostal Mission had already located at Mwanza and that they were talking about
a fait accompli they ordered an inquiry into this unconventional installation; presumably this was after
Bowie and Zentler made their exploratory journey and ordered the erection of a small house.

On the same count Callewaert, Apostolic Prefect of the Holy Ghost Fathers at Kongolo wrote a
letter to the Vice-Governor General at Elisabethville on 1 December 1914 in which he reported that:

Une mission anglaise avait projeté de s’installer 8 KAZINGU et exprima I'espoir de voir les missionnaires
protestants rester sur la rive droite [sic gauche] du LUALABA. (Vice-Gouverneur Général du Katanga,
Letter. Pour Département Service des Terres, No. 415, Elisabethville, 15/7/1916 au Ministre des
Colonies, London, Archives Africaines, Brussels, Dossier No. P.M. XIV/1)

It was quite evident that neither the Catholics nor the Administration wished to see the PM on
the western side of the Lualaba even though the site at Mwanza Kajingu was more than 25 kilometres
from the Catholic Mission at Malemba Nkulu.” The Vice-Governor General felt that it would be best if
the Pentecostal Mission were elsewhere so that they would not overlap the work of another mission,
especially when the other mission was of another confession. This is apparently the gist of what the
Vice-Governor General wrote in a letter to Bowie. It is not known exactly what Bowie wrote in reply,
but | do know that he was quite adamant concerning the location at Mwanza. This the Vice-Governor
General underlines when he wrote to the Minister of the Colonies:

Avec quelle insistance M. BROWIE [sic] manifeste le désire de voir rester ses missionnaires a KAZINGU
dont les habitants ont déclaré que jamais d’autres missionnaires ne leur avaient offert de les évangéliser.
(Vice-Gouverneur Général du Katanga, Letter, 15/7/1916)

Perhaps these were some of the matters on his mind when Burton wrote to Preston after his
departure from Johannesburg and said: "I can see that we are up against some terrible problems, but |
believe that God's Word has a solution to every one".”* Nevertheless, the tone of the Vice-Governor
General's letter is difficult to understand in the light of what Burton wrote from Elisabethville on 16 July
1915 when the missionaries had just concluded their business with the authorities:

At last we are through our official business.... God gave us great favour with the Belgian Officials, Vice-
Governor General and his Assistant Minister of Justice, State Secretary, Minister of Finance, and Minister
of the Interior.... we are guaranteed leave to settle at Mwanza Kasingu [sic Kajingu] (Moorhead, op. cit.,
p. 20)

One could consider Burton's report exaggerated or naive, but when we remember that the Belgian
Congo accorded PC to the new PM on 16 September 1915 this seems very unlikely.” There were

" W. Burton, ‘Recorded Notes’, p. 1.

™ W. Burton, ‘My Fiftieth Anniversary 1914-1964’ CEMR, No. 333, p. 2 says that they left Johannesburg on 23 June 1915; cf.
Moorhead, Congo Forests, p. 18; ‘W.F.P. Burton: Funeral’, indicates that among those to wish Burton and Blakeney farewell
were P.L. Le Roux and C. Welsh of the Apostolic Faith Mission. The former is better known to non-Pentecostals in connection
with the Zionist churches in South Africa; cf. W. Hollenweger, The Pentecostals, p. 120.

"2 Cited by Vice-Gouverneur Général du Katanga, Letter, Service des Terres, Katanga, No. 415, Elisabethville, 15/7/1916 au
Ministre des Colonies a Londres, AABruxelles Dos. No. P.M. XIV/I.

™ The correct orthography of this name is KAJINGU although it is variously written in Belgian and other documents: KASINGU
and KAZINGU.

™ Moorhead, Congo Forests, p. 19.

" Bulletin Official du Congo Belge (1915-1918), ed. M. Hauez, Brussels, Gouvernement du Congo Belge, n.d., p. 358; In his
Letter mentioned (supra ft. nt. 72) above the Vice-Governor General indicates that he had written another letter to the Minister
on 17/7/1915 (No. 875) which had to do with the Pentecostal Mission, but there is no record of its contents.
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those in the Administration who even after Burton and Salter had been at Mwanza for some time
considered making them move away. Yet, the Vice-Governor General, who | believe was at this time
was Tombeur, seemed quite resigned to the idea of them continuing on. This is clear from what he
wrote to the Minister of colonies:

Je pense cependant, Monsieur le Ministre, qu’il serait drfﬁcrle d’obliger la Mission précitée [Pentecostal] a
s’installer dans une autre région, plus loin de KULU,”® étant donné qgue les indigénes eux-mémes
insistent pour conserver les missionnaires protestants a KAZINGU. (Vice-Gouverneur Général,
Letter, 15/7/1916)

Certainly, when they were in Elisabethville Burton and Blakeney seemed to have been well
received by the authorities who went out of their way to be helpful and even accorded them "a permit to
shoot all animals excepting elephants".”” At the same time they were informed of all that was required
of them with regards to legal representation and application for land.”

On the very eve of their departure from Elisabethville Burton met the manager of the company
which was responsible for the construction of the new railway being built toward Bukama. The
gentleman was more than happy to help the missionaries and promised to give them a free pass on a
wagon as far as Kambove, which was the end of the travelled section at that date. At Kambove they
stayed for several weeks with the Roger S. Guptills, missionaries with the American Methodist mission
started in 1913 by Bishop Sprrnger They also managed to visit the nearby Brethren Mission at Mount
Koni and gained valuable help and linguistic instruction with James Anton. Kisanga and Kiluba are
similar and the Baluba can easily understand the Basanga, their neighbours to the South.®

Burton, Blakeney, Salter and Armstrong then caught the first passenger train through to
Tshilongo. From there they trekked overland across the Kibara plains for eleven days to Bukama,
which is the highest point of navigation on the Lualaba. It is from here that the paddle steamers made
their way more than 1000 kilometres downstream to Kongolo in the North.**

At Bukama there was another hitch, since the steamer which normally carried passengers had
been requisition to carry supplies to the troops in Tan %anyika The missionaries were told that there
was no possibility of them travelling with the steamer.”™ Again it was the dry season and the steamer
had been hung up on a sandbank one day's journey down the Lualaba from Bukama.® Things looked
impossible for some time since supplies were running out and finances were almost at an end.
Originally, the party had intended to make the first part of the journey down the river on foot but they
had been prevented from doing this by two warring factions in the Kapamai chieftainship.84 Burton
managed to shoot some wild pig which was cut up and bartered for what he called "more wholesome
food",* while Armstrong who had a fishing rod decided that he would see if he could catch any fish.
He did not have much success but instead because of all the anopheles mosquitoes that rose in clouds
everywhere, he caught malaria.®

Finally, after waiting for about 14 days at Bukama the soldiers who were waiting for more
supplies decided they could wait no longer. They offered to take the missionaries with them on their
barges which would later linkup with the steamer.?’ This delay in the swamps proved fatal for George
Armstrong, yet as far as the CEM was concerned it turned out to be providential indeed. A young

" The orthography of African names was, during the Belgian era, governed by certain rules. In the case of Malemba Nkulu there
was a ruling which covered words which commenced with a nasal M or N.: « les lettres m et n que font sonner souvent les
indigénes devant les noms commengant par consonnes, seront négligées. On écriva par conséquent, Zobe, au lieu de
N'Zobe... » ; Royaume de Belgique, Ministére des Colonies, Recueil a I'usage des fonctionnaires et des agents du Service
territorial au Congo Belge, 4ed. ed. M. Weissenbruch, Brussels, Imprimeur du Roi, 1925, p. 429.

" Moorhead, Congo Forests, p. 20; W. Burton, God Working, p. 6.

8 W. Burton, ‘Recorded Notes’, p. 1.

™ W. Burton, God Working, p. 6; Moorhead, Congo Forests, pp. 19,20; H. Womersley, Congo Pioneer, pp.48,49; C. Irvine, The
Church of Christ, p. 101.

8 \\. Burton, God Working, p. 7; H. Womersley, Congo Pioneer, p. 49.

8 W. Burton, God Working, pp. 7,8; Moorhead, Congo Forests, p. 21; H. Womersley, Congo Pioneer, p. 49.

8 Moorhead, Congo Forests, pp. 21,22; W. Burton, ‘Recorded Notes’, p. 1; W. Burton, God Working, p. 8.

8 Burton, God Working, p. 8; H. Womersley, Congo Pioneer, p. 49.

8 H. Womersley, Congo Pioneer, p. 48.

8 Excerpts taken from a letter written from Bukama on 21/8/1915 in Moorhead, Congo Forests, pp. 20-22; As is true in the case
of most Africans, meat is most precious to the Baluba and so easy to trade for other food.

% W. Burton, ‘Recorded Notes’, p. 1; Burton, God Working, p. 9; H. Womersley, Congo Pioneer, p. 49.

8 Moorhead, Congo Forests, p. 20.
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Belgian officer by the name of Lieutenant E.J.F. Henry, who was not long out from Belgium, had been
placed over 200 troops stationed at Bukama. During the long days while they were waiting for possible
news of their departure Burton spent much time talking to Henry about spiritual things and his need for
salvation, he also left with Henry his own French pocket Testament with the injunction that he should
read it regularly. Henry later received promotion in the Colonial Forces and became a military attaché
to the Vice-Governor General of the Katanga. In fact he became acting Governor of the Katanga in
1928 and was later promoted further to become Governor of one of the other provinces. It was when
he was attached to the Vice-Governor General of the Katanga that he was able to help the CEM. This
was in 8csonnection with the accusations that had threatened the Mission’s continued presence in the
Congo.

Eventually, the missionaries left Bukama and made their way downstream to join with the
steamer the Louis Cousin. But by this time Armstrong's malaria had turned into blackwater fever and
he soon died.* Things became so critical that for a time Burton wondered if they had done the right
thing coming to Congo. Both Blakeney and Salter were suffering from fever and Salter was so very ill
that when they buried Armstrong under a lonely palm tree at Kaleka, his grave was left open for they
felt sure Salter would soon die.”® One of the English officers advised Burton to return immediately to
civilization adding that if they did not they would certainly all die.” Since the Louis Cousin was still
aground on a sandbank, Burton decided to leave the boat during the hours of darkness in order to be
on his own. He wanted time to sort out his own feelings in prayer. Throughout the entire night he
wrestled in prayer until the first light of dawn began to appear. By then he felt more certain than ever
that God was with them and wanted them to continue as planned to Mwanza.*

Ultimately, the Louis Cousin pulled free of the sand which was holding it; before too long the
missionaries were able to disembark at Mulongo not far from their final destination. They had
expected to be met by Zentler but instead were received by a young Congolese Christian called Peter
Tyungu.94 He presented them with a letter from Zentler which read:

Dear Brethren, | welcome you in Jesus’ Name but | regret | cannot greet you in person as, being of
German nationality, I've been interned but | fulfilled first my promise to Brother Bowie and arranged with
Mwanza Chief to put up a mud-and-wattle house for you on Kayembe Hill. Sorry | have nothing with
which to welcome you but this sack of rice which | have cultivated here. May the Lord bless you
exceedingly. (M. Zentler, Letter, Mulongo, n.d.[1915] cited in H. Womersley, Congo Pioneer, p. 54.)

In spite of Zentler's absence Blakeney, Burton and Salter were treated with the utmost hospitality.*
The last leg of the journey to Mwanza was nearly all up steep hills. Salter was still suffering from the
effects of malaria and had to be carried in a machila (a carrying hammock). Burton and Blakeney
walked but gradually Burton was overcome and sank to the earth where he became unconscious. He
recalls how as he lay there he was suddenly aware of a warm glow throughout his body. It was as
though something like warm water had been poured over him relieving the aching in his limbs, the pain
in his eyes and the throbbing in his head. He stood to his feet and was able to finish the journey feeling
fresher than when he started.*®

Some years later, when Burton was visiting Highbury in London, a woman came up to him to inquire
what he had been doing at 8 a.m. on 1 September 1915. With adjustments for the difference in time
between Mwanza and London this was exactly when the invigorating power had come over Burton
while he lay spent upon the path between Mulongo and Mwanza. The woman who had been busy at

% W. Burton, My Personal Testimony, side 2; cf. H. Womersley, Congo Pioneer, pp. 90,91.

8 W. Burton, God Working, pp. 9.10; Burton, ‘Recorded Notes’, p. 1 also indicates that Armstrong refused until the last to take
quinine. It is interesting to note that Armstrong’s son, Jack who had been involved with John G. Lake in South Africa, and who
had been one of the leaders of the Pentecostal revival in Johannesburg and Pretoria, has also died of malaria on a journey to
Mashonaland (in Zimbabwe) some time before his father's departure for the Congo; cf. Burton, When God Makes a Pastor,
pp. 74,75.

% W. Burton, God Working, pp. 11,12; Moorhead, Congo Forests, p. 24; H. Womersley, Congo Pioneer, pp. 50-52,154.

1 H. Womersley, Congo Pioneer, p. 51.

%2 |bid., pp. 51,52; Burton, God Working, pp. 11,12.

% H. Womersley, Congo Pioneer, pp. 53,54; Burton, God Working, pp. 12,13; Moorhead, Congo Forests, pp. 24,25.

® Burton, God Working, p. 14; Moorhead, Congo Forests, p. 26 where we read that Burton was very impressed by Tyungu and
the work he was doing and called him: “ A black man missionary standing alone.”

% Moorhead, Congo Forests, p. 25; Burton, God Working,p.14; H. Womersley, Congo Pioneer, p. 54.

% . Burton, God Working, p. 15; H. Womersley, Congo Pioneer, p. 55.
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work was prompted several times to stop and pray for Burton, but each time she ignored this
prompting. Finally, it became so strong that she left what she was doing. She then prayed until the

burden left her. Because of the remarkable nature of what had happened, she immediately noted the
time and the date on her calendar.®’
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D) Mwanza: The Planting of the First Mission Station and its Consolidation

Mwanza, located at 7.8° South and 26.7° East lies on the Lungui River and is in an area
called the Budya section of Lubaland.’ Although the nearby sub-chief at Kilumba can be traced
back through Bunda Mukaya to the first Emperor of the land - Nkongolo Mwamba or Nkongolo the
Red” - there is little if any evidence that the Mwanza chiefs have any direct link with either
Nkongolo or Kalala llunga head of the second Luban dynasty.? Burton points out that the Kabongo
people said: “we used to receive tribute from Kalala Mweo, Mwanza'’s first chief’. But, adds Burton,
Kalala Mweo was no chief at all and was rather a tributary of Ngoy a Kamwanya and Pyana Ndala
other neighbouring chiefs.*

Mwanza Kajingu, chief at Mwanza at the time Burton, Blakeney and Salter arrived, had
unlike Mafingi of Manono, been little influenced by the new civilisation that the white man had
started to introduce. Mafingi had been employed at one time by Dan Crawford at Bunkeya and
would often appear in a neat white outfit like those worn by the colonial officials of the day.5 Burton
described Mwanza Kajingu as a conservative old man who, when he had come greet the
missionaries sported “a piece of cloth round him, a hippo tooth fetish round his neck, and his hair
shaved except for a pad at the back”. In this pad was thrust a stick with which to scratch himself
when the flies tickled.® This was the man who was no doubt responsible for the tumultuous
welcome given to the new missionaries when they arrived at Mwanza.’ Describing the event H.
Womersley writes:

Thousands yelled and shouted, happy that the white men had kept their word and sent their
‘brothers’ to live among them. Hundreds crowded round and conducted them to the top of Kayembe
Hill. (Harold Womersley, Congo Pioneer, p. 57)

It was at this juncture that a remarkable thing happened, which most certainly played a
very important part in the way in which the white men were accepted in their adopted milieu. A man
by the name of Tentami, who had been doubled over for years due to curvature of the spine, was
one of those in the crowd. As Burton looked out over the sea of faces he saw Tentami and
suddenly felt a strong urge to pray for him. As he did so there was an audible crack and the man
stood bolt upright.® This incident had the effect of making the people believe that these white men
had very strong manga (medicine).9 As a result many followed closely to see what else would
happen. They wondered if they would also eventually possess the same power.10

Letters written by local Belgian administrators to their superiors indicate that the people of
Mwanza were more than enthusiastic to think that they had their own missionaries. When the
possibility that they might not always be there became known the local population were adamant
they should stay since no one else had ever taken any interest in them.™

The missionaries needed this encouragement, for not only had they lost one of the number
on the way, but Salter was at that time still very ill. To add to their problems the house that had
been constructed for them on the orders of Bowie was about to collapse. Light showed through
great chinks in the walls and there were gaps everywhere in the thatch. Even though it was in this
poor state they still had to pay for the work which had been done. The locals believed it was not
their fault that the missionaries had taken so long to get there."

L W. Burton, God Working, p. 1.

2 W. Burton, Luba Religion and Magic in Custom and Belief, pp. 13-15; Bunda Mukaya was the eldest son of Nkongolo; cf.

Heinz Goring, Baluba: Studien zur Selbstzuordung und Herrschaftstruktur der balLuba, Studia Ethnologica, Band I,

Meisnheim am Glan, Verlag Anton Hain, 1970, pp. 127,128; Kongolo is written with or without the initial N.

H. Goring, Baluba, pp., 128,129; Edmond Verhulpen, Baluba et Balubaises du Katanga, Anvers, L’Avenir Belge, 1936, pp.

127, 369; W. Burton, Luba Religion, pp. 14,15.

W.Burton, Luba Religion, pp. 14,15.

W. Burton, God Working, p.14; Moorhead, Congo Forests, p. 26.

Moorhead, Congo Forests, p.26.

J. Salter, Abraham Our First Congo Convert, London, Victory Press, n.d., p. 6; Moorhead, Congo Forests, p. 27; Burton,

God Working, p. 16; H. Womersley, Congo Pioneer, p. 57.

W. Burton, Honey Bee: Life Story of a Congo Evangelist, Preston, CEM, n.d., p. 12; W. Burton, My Personal Testimony,

side one.

° Yumba wa Nkulu, Interview, 13/12/1980. This man was president of the EPCO/CPZ until his death in 1982; cf. L. Dieu,
Dans la brosse congolaise: Les origins des missions de Scheut au Congo, Liege, Maréchal, 1946, p. 116.

' yumba wa Nkulu, Interview, 13/12/1980 said that many of the earliest followers did not understand the full implications of
the Christian message, but they were impressed with the healings and answers to prayer.

™ vice-Gouverneur Général du Katanga, Letter, 15/7/1916 au Ministre des Colonies.

2.3, salter, Abraham, pp. 6,7; Moorhead, Congo Forests, p. 27; Burton, God Working, p.16.
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Although it can get very hot at Mwanza it is not as extreme as it is on the Lualaba which is
approximately 300 metres lower. The cooler breezes, the chan%e and the rest were good for Salter
who soon recovered enough to get down to language studies.” Even before Salter was up Burton
was doing all he could to take down words and phrases in his notebook.™

At first the missionaries would use the Swahili name for God and would point to the sky
and speak of Mungu.™ One of their young helpers cut his finger and they soon learned the word for
blood - mashi.* In this way they gradually built up their vocabulary. One day Burton had an idea
how to be more accurate and learn at a quicker pace. There were always crowds of youngsters
around him since he loved to do conjuring tricks and would make objects appear and disappear at
will. There are people today, even among the Christians of the CPZ, who remember these tricks
and have told me that Burton had real majende (magic). H. Womersley reports how Burton took
three objects out of his pocket: a key, a knife and a button and held up the first repeating slowly K-
E-Y, KEY! It slowly dawned on the children that this was the white man’s language and they began
to repeat this with him. He did the same with a knife but when it came to the button he just held it
up and did not say anything. After a moment the children began to shout impatiently: “I ki ka? | ki
ka?’ this phrase meaning obviously ‘What is it?” was quickly recorded in his notebook. After this
the missionaries could point to anything and say: “I ki ka?” and the children would tell them.'” In
this way they were soon able to build up a collection of words and phrases. Some of them were not
always correct; for example, when pointing to a tree that could be given the name for bark or for a
branch. Yet they gradually built up a list of Kiluba words. Burton kept this throughout his days in
Congo. He claimed eventually that there were over 15,000 words in Kiluba then in common use by
the average adult Muluba.®

Dan Crawford of the Luanza mission, whom we have already mentioned and who is best
remembered for his book Thinking Black, was a linguist in his own right and among other things
had translated the New Testament into Luba-Sanga. For sometime this was the only Bible that was
available to the Baluba Shankadi — the polite Baluba. They are otherwise known as the Baluba
Lolo — the mother tribe all of all the Baluba. However, Luba-Sanga was different enough from
Kiluba to cause misunderstanding. There was also a duplicated grammar, by J. A. Clarke of the
Garenganze Mission at Mulongo, in both Luba-Hemba and Luba-Sanga languages. The new
Pentecostal Mission (hereafter PM) missionaries found that generally the Luba-Sanga was of more
help to them than the Luba-Hemba.'® There would have been few if any of the local people at
Mwanza who were able to read at that time so the literature available would not have benefited
them until later.

During this initial learning period there were many frustrating times when the missionaries
found that they could not communicate properly. One incident about which they later laughed a
great deal was Salter’s first message. Burton was sure that Salter was quicker at picking up the
language than he but still thought that Salter was being over ambitious when on a Sunday the local
population gathered to hear the “words of God”.? This was because Salter announced that he was
going to preach about Pontius Pilate and the crucifixion. Not long after he started he ran out of
vocabulary and kept on repeating the phrase: “Mulopwe - muntu mubi; mulopwe - muntu mubi”.
Mulopwe can mean several things: King, chief or ruler. Salter was trying to say that the king,
meaning Pontius Pilate, was a bad man, but he kept repeating that the chief was a bad man.
Naturally, Chief Kajingu and everyone else thought that Salter who was referring to him and he
began to grind his teeth, the sign of extreme displeasure. Several men even reached for their
spears and arrows and the whole atmosphere was extremely tense. Burton whispered to Salter to
stop and the meeting was soon dismissed.**

At the time they were running very low on food and had been trying to get the chief to
arrange for food to be brought but none had been forthcoming. For this reason when Salter kept
repeating that the chief was a bad man everyone thought this was because he had done nothing to

'3 Burton, God Working, p.16.

 Ibid., p. 16; H. Womersley, Congo Pioneer, p.59.

' H. Womersley, Congo Pioneer, p. 58.

'8 |oc.cit.; Burton, God Working, p. 58.

" H. Womersley, Congo Pioneer, pp. 59, 60.

'8 Cf. Van Avermaet and B. Mbuya, Dictionnaire Kiluba-Francais, Annales du Musée Royal du Congo Belge, Science de
’lhomme, Série in-8°, Linguistique Vol. 7, Tervuren, Belgium, Musée Royal du Congo Belge, 1954.

' Moorhead, Congo Forests, pp. 33, 34; Burton, ‘Recorded Notes’, p.2; Burton, God Working, p. 17 indicates that Mr. Anton
gave the Pentecostals some New Testaments. These would probably have been in Luba-Sanga. Burton also mentions
that the language of those people at Lake Mweru was so different that the Bibles in that language were of little help. They
would have been in Luba-Hemba or Bemba.

20 Burton, God Working, pp. 22, 23; Moorhead, Congo Forests, pp. 25, 30, 31.

2 Burton, God Working, pp. 22,23; Moorhead, Congo Forests, pp. 30, 31.
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meet their needs for food. Later the same day a great crowd came up the hill dragging a goat and
bearing chickens, baskets of sweet potatoes, cucumbers, ground-nuts and other food for the
missionaries. Burton and Salter tell how that eventually, when they were able to properly
communicate they would often laugh together with Kajingu over what had happened.*

Nyuki, who we shall meet again, was a young man who had been helping the missionaries
with different tasks about the home. He also spent considerable time instructing them in the
rudiments of the language. Burton tells how when preaching they often resorted to a great deal of
gesticulation to try and make themselves understood, but Nyuki was of great help in the slow
progress they made. Salter wrote many years later that the foundation of the language, “was laid
under the untiring and plodding tuition of Nyuki and his bosom friend Mwiumba”.? In spite of many
frustrations Burton wrote after Salter’s blunders about the bad chief: “I do not think that the
language need be a great hindrance if we have a heart full of love to these people; we will make
them understand somehow”.**

When still trying to feel their way with the language on the first Sunday at Mwanza a tall
man from Nyasaland (Malawi) was presented by the villagers in order to interpret the sermon for
them. It turned out that this man knew little English and even less Kiluba. He was used several
times but it was found that he was living an indecent life and on occasions he would arrive partly
drunk at the meetings. The services were soon dispensed with.?®

Salter writes that on their way to Mwanza they had employed three men from Rhodesia
who knew some English and who had been of considerable help to them during the first month
acting as interpreters. They had been revered by the local people at Mwanza because they could
read, but the missionaries had become too dependent upon them, to the detriment of their linguistic
advance. Concurrently it was realised that the peog)le of Mwanza resented being dealt with through
the Rhodesians and were happier when they left. ® It is not clear if the man mentioned by Burton
was included in this group of Rhodesians since in his ‘Recorded Notes’ he mentions a “backslidden
Rhodesian”.?” Yumba wa Nkulu spoke to me about a man from Nyasaland who had helped initially
and added that the people from Mwanza were quite happy to see him leave.?® It is known these
men were traders and it is quite possible they had come from Nyasaland through Northern
Rhodesia (Zambia).This gave the missionaries the impression they were Rhodesians. Again it is
possible there were three of whom one was the spokesman. For this reason he is the one
remembered by Burton.

When the missionaries became proficient in Kiluba Burton spent much time recording
proverbs, history and folklore.”® At that time the majority of adults knew several hundred proverbs.
It was not unknown for the elderly men to communicate entirely in proverbs so that the uninitiated
would be completely lost even if they spoke Kiluba. Today this does not happen as the younger
generation know very few proverbs. Now when the older men use proverbs there a